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Aut. VIII. — Text and Commentary of the Memorial of Saky a 
Buddha Tathagata. IJy Wong Puu. (Translated from the 
Chinese by the Ilcv. S. Beal.) 



PREFATORY REMARKS BY THE REV. SPENCE HARDY. 

Tn hub is no life of Ootama Buddha, by any native author, yet 
discovered, that is free from the extravagant pretensions with which 
his history lias been so largely invested; from which we may infer 
that the records now in existence were all prepared long after his 
appearance in this world. The Chinese work, of which the follow- 
ing is a translation, was written about the middle of the seventh 
century after Christ. We learn from "The History of the Sung 
Dynasty " that there was constant intercourse between China and 
Ceylon at this time, as well as in much earlier periods. The 
pilgrims from China were accustomed to take from the island relics, 
extracts from the sacred books, and models of the most celebrated 
images of Buddha. We are, therefore, prepared to discover a 
similarity between the mythical records of India and China, but 
could scarcely have expected that it would be so complete as is now 
proved by recent researches. The popular worship of the Queen of 
Heaven is one of the most striking innovations. Neither in the 
legends, nor in the philosophical disquisitions of the Chinese, arc 
there evidences of much originality, so far as their translated works 
on Buddhism enable us to judge. They seem here to bo the same 
unimaginative copyists that they are in works of art and manufac- 
ture. 

The " Memorials" are written after the form most prevalent in 
India since the decline of the more nourishing ages of its literature. 
There is first, a short text, regarded as authoritative, and then an 
extended gloss or comment by a more modern writer. In the defi- 
nition of terms the same rules arc generally followed as in India, 
though with some differences of minor importance. In nearly all 
the works that profess to give an account of the principal events in 
the life of Ootama Ituddha, whether written in India or China, there 
is the same sequence of circumstance, and the same phenomena arc 
presented with corresponding minuteness. By both classes of 
vol.. xx. L 
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writers the incirfoiit.fi attendant on Siikya's conception, gestation, 
youth, and marriage ; tlie four reasons for his becoming an ascetic, 
the manner in which lie received the Supremo Buddhaship, and the 
success of the first sermons he preached, with notices of his earliest 
converts, are given in detail, and nearly in tlic same consecutive 
order. Ijut here the record ceases to Ijo a connected narrative, and 
the other events of his long life are nearly unrecorded by those who 
profess to be his biographers, iint.il we come to the circumstances 
connected with his death, or his reception of Nirvana. In the 
Chinese writings there is not the same extent of exaggeration 
relative to the supernatural events that are said to have attended 
all the important acts performed by Gotama — such as the shaking 
of the earth, and the appearance of the gods, on almost every great 
occasion; but miraculous events are frequently presented by these 
writers in greater profusion than in the Indian legends within a more 
limited area. The "Memorials, by Wong Pub," may be regarded as 
holding the same place in relation to the legends of Ssikya that the 
Praliinoksha, by the same translator, occupies as to the discipline 
to be observed by the priests ; both these works throw new light 
upon the subjects on which they treat, and both serve as a link of 
connexion between Indian and Chinese Buddhism. They are also 
of value as stating the occasion on which many of the most im- 
portant Sutras were delivered. There arc incidental expressions of 
a doctrinal character that are contrary to the opinions received in 
Siam, Humm, and Ceylon, that will form matter for further investi- 
gation by the student of Buddhism. 



(Ons. — In this work the figures point to tlic successive para- 
graphs of the text; after each paragraph is a commentary. I have 
preserved the original arrangement throughout. The Chinese work 
is in three volumes. — S. B.) 



This work is entitled "Shik-ka Ju-loi Shing-Taou Ki," i.e., 
" Memorials relating to the perfected wisdom of Sakya-Tathiigata.'' 

It was originally compiled by Wong Pub, one of the literati who 
hold office in the court of Kaou Tsung (the 3rd Emperor of IhcTatig 
dynasty, A.n. G. r >0 — 684). From the brief memoir prefixed to the 
present work, we find he was banished by that Emperor to Kwoh 
Chan, on account of a satirical notice he issued, ridiculing the 
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princes of the palace, on account of their love of attending cock- 
fights. The Emperor suspected this production of his to be the 
beginning of a seditious movement, and so, being angry, expelled 
him to the above locality (the present Yung Yang-hien, in the 
prefecture of Kai Fung, in the province of Houan). 

The preface to the work before us, was written by Ming Teh, 
dating from the Cth year of Wan-lih, the 13th Emperor of the 
Ming dynasty, a.d. 1573. The notes and explanations are by 
Hwui Willi Tai-Ssc, written whilst living at Yueh lin Shan (Full 
Moon Hilt). 

The copy in my possession, from which the following translation 
is made, 1 took from the library of the Kwan-yin-Sau Temple, at 
the capture of Canton, January, 1858. 

Introductory note (in the original). 

The term Siikya is Sanscrit ; rendered into Chinese, it signifies 
" efficient virtue," or "able to practice virtue." It is the family 
name of the Buddha who appeared under his apparitioual form in 
this So-po Sakwala (obs. So-po according to Julien, is an error for 
So-ho, i. c, the Sahalo-Kadhaton). The following is the account 
given in the Great Agama Sutra, respecting the origin of the term 
(Siikya). " In the olden times there was a wheel king (Chakra- 
vartti) whose family name was Kan-chc-shi (lie who belongs 
to the 'sugarcane.' Shi probably corresponds to a patronymic 
termination in the Sanscrit ; and the name " Kan-chc " is, per- 
haps, the same as Amba or Ambata of Spence Hardy, or Anna 
of Julien; the Chinese, indeed, signifies 'sugar-cane,' and the 
Sanscrit, ' Mango.' Vid. the legend respecting Aiubapali, in 
Manual of Bud., p. 45G, and also in Julien. And particularly, with 
reference to the family name being Ambatta, Spence Hardy, M B. 
133). Listening to the enticements of his second wife, ho was 
induced to banish bis four sons to the north of the Snowy Moun- 
tains. These sons founded here a city, and as they governed 
their subjects virtuously, in the course of a few years the country 
became thickly populated and prosperous. Their Royal Father, on 
recollecting his conduct, regretted what he had done, so that ho 
sent certain messengers to bid his sons return to their possessions ; 
but the four sons refused to do so ; on which their father, with 
three exlamations said, 'my sons are Shik-ka,' i.e., 'strong in 
virtue.' Hence the family name." '(Vid. this fable, somewhat 
differently related, in Spence Hardy, M.15. 132.) 

The expression Ju-loi is the Chinese equivalent of the Sanscrit 
Tathiigata, and is the first of Buddha's ten (descriptive) names. 

1,2 
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It sipnifiics, " he who has come in the right way, and perfected tine 
•wisdom." 

The expression "Shing Tnoii," i. e., arrived at eoni|>letc know- 
ledge (Bodlii) is used lo signify the self-manifestation or revelation 
of the king- of the land (Dharmavadya, i. c, Duddha). 



1. I am about to declare the traditional records (lit. traces 
handed down as tradition) relating to Sliik-kii Ju-loi. 

2. With respect to his pure and universally diffused body — that, 
indeed, is, in its character, incapable of beginning or end. 

Notf.s. — Being about to record the beginning and ending of his 
apparilional history, the author first alludes in passing to his spiritual 
body (Fah Shin, i.e., his essential body). Now, with respect to this 
essential body, what is it? It is nothing more than the substantial 
basis of his apparitional form — perfectly at rest and pure — universally 
diffused I 

Sang-Chan, of the Tsin (state), says, " What we call Ju-loi is 
only that which is the basis of the universe (dharma dhatu, this 
term is of very general use, and is defined as that which the heart 
(soul) is capable of knowing ; viz. : the universe. Vid. the work 
Fah kai lilt.) No form can represent it — its extent is immeasura- 
ble ! imi>crishablc ! unchangeable I (Obs. I believe the original is 
here defective). It is, therefore, said in the text, " in his essential 
character incapable of beginning or end." 

3. But by the powerful exercise of his great compassion he 
manifested himself, and received life (i.e., birth). 

Notes. — This clause illustrates the subject of Buddha's having a 
beginning and end. What I bo phrase " great compassion " means 
is this — the first and chief of the four perfect characters (heart or 
soul) by which Buddha is revealed [the four arc compassion, love, 
beneficence, and blessedness (or perfection of joy)]. This great 
compassion is, as it were, the bottom root of the reason of Buddha. 
It manifests or exerts itself in destroying sorrow. This employ- 
ment is, as it were, the delight (fruit) of Buddha. Hence it is 
called " great." 

The word iin (this word has a comprehensive meaning — it 
signifies the power of a strong vow or prayer), used in the text, 
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means " mighty constraining force." The word lilt refers to the 
10 lih, i.e., the 10 Paramitas. Hence, because all the Buddhas pos- 
sess such wondrous compassion, they could not remain in a state of 
nirvana ; and because they possess such infinite wisdom they could 
not remain in a condition of life and death ; because they were so 
powerfully constrained (by compassion), they passed from the stato 
of true existence to that which is false, and assumed a body ; heuco 
the text says, " manifested himself and received life." 

4. Resting for a time in the To-si-to heavens (Tusita). 

Notes. — To-s/.-to, otherwise To-shi-To in Chinese, signifies 
" sulliciency of knowledge." This is the 4th heaven of the world 
of desires (KamadliiUon). The Nirvana Sutra says, " This is the 
most excellent of all the heavens in the world of desires, and is, 
therefore, the resting place of the Bo-sat (Bodhisatwas). All of 
them are manifested by being born in this heaven before going to 
teach all sentient beings in an apparitioual form. 

5. Being (known there) as U-miiig Bo-sat (? Uchadhwadya 1 ). 
Notes. — U-ming — this is, as it were, the ground-cause of 

Siikya Buddha. During this Bhadra Kalpa, in ages past when 
men's life extended to 20,(100 years, then Kasyapa was Buddha ; 
and when he predicted that (Siikya) should come and perfect reason, 
lie assumed the name we are considering, and then he was born in 
the Tusita heaven. So he adopted and need this name just as 
Maitreya now does. Bo-sat is a Sanscrit word, which, written in 
full, would be Bodisatwa— it signilies "(he who has) wisdom and (at 
the same time) lives." The common contraction of this word is 
Bo-sat. 

C. lie descended to the country of Ka-pi-lo [Kapila Vastu]. 

Notes. — The Sanscrit word Ka-pi-lo-su-to is equivalent in 
Chinese to " the city of preeminent virtue (or the preeminently 
virtuous city)." It is the same as Central India. 

7. Assuming the title Yih-tsai-i-shing (the perfection of all 
systems. Sarvartasiddha). 

Notes. — The Sanscrit is Sah-po-pi-ta-sih-ta (Sarvalasiddha — ■ 
Observe that the text is wrong, and, as J illicit says, it ought to be 
Sa-po-ho-la-ta-si-to). This is the very first of Sakya Buddha's 

1 Pral)i\|>Ma Hoclhiisatwa, J., tii, 487. 
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little names (i.e., naincfl assumed before arriving at manhood). 
Contracted it becomes Sili-la (Siddhartha). The Sui-ying Sutra says, 
" At the time of Buddha's birth in the royal palace, in the very 
centre country, and of the Sink family (Sakya), there were, at the 
same time, born 500 male children, 500 foals of horses and elephants ; 
in the midst of the palace 500 treasures came to light; in the midst 
of the sea 500 merchants received precious freights, and, returning, 
each presented (Buddha) with distinguished offerings. His father 
beholding these valuable offerings therefore gave him this name. 

8. The Dcva Kin Tun (golden mass) choosing his family. 

Notes. — The Pun King Sutra (Lalita vistara) says, " U Ming 
(i.e., Purucha or Uchadhwadya) " calling the Dcva Kin Tun, said, 
" From olden time, all the Bosatwho dwell in this heaven, awaiting 
their birth, when about to assume their human form must select 
a family conspicuous for sixty eminent qualities — pure for three 
generations. Descend, therefore, to Jainbudwipa, and examine 
for me such a family." Kin Tiin replied, " The city of Ka-pi-lo, 
the king named Tsing-fan (Cuddhodana), his wife named Ma-yc 
(Maya), through all their generations perfectly pure and eminently 
endowed, of great renown; in this family may you be born." 
t) -Ming replied: "Good I I am resolved to be born there." 

9. (The illustrious) Tsing-fan (i.e., pure food, or cuddhodana), 
was his father. 

Notes. — In Sanscrit, this is Shan-to-to-na (Cuddhodana). 

10. A gemmous elephant, (like a) moving sun, 

11. Manifesting itself, came and took up its abode in the womb 
of Tai Sliuli (great delusion, i.e., Maha Maya). 

Notes to 10 and 11. — From the beginning to the end, there 
are eight signs which distinguish the incarnation of Buddha. — 
1. That of his coining from the Tusita heaven. — 2. Ilis being born 
in the Lam-pi-ni (Lumbini) garden.— 3. Ilis going out of the four 
gates to observe. — 4. Leaving the city, becoming a recluse (Pra- 
javaka). — 5. Practising asceticism in the Snowy Mountains. — 
0. Ilis struggle with Mara, and arriving at perfect reason under 
the Bo-Ti (Bodhi) tree.— 7. Turning the wheel of the law in the 
park of deer. — 8. Arriving at Nirvana under the So-lo trees (Salas). 
That mentioned in the text (10) is the first work. 

The Po Yau Sulra says : " Now why did Bosat lake the form 



MEMORIALS OF SAKYA UUU1HIA TATHAUATA. 141 

of a white elephant to enter the womb? Because, of the three kiwis 
of animals (sheep, horse, elephant) who cross a river, the elephant 
alone touches the bottom (alluding to Buddha crossing the stream 
of life). 

Notes to 11. — The Sanscrit Maha Maya is equivalent to the 
Chinese "Tai Shuh" (great delusion); she was the mother of 
Buddha. She was the eighth daughter of Shiu-Kioh, the king or 
ruler of the city Tin-pi (vid. an account of Alalia Maya's descent, 
Manual of Buddhism, pp. 13G — 137). A Itislii (seer or sorcerer) 
predicted that she would become the mother of a (Jhakravartti, on 
which Cuddodhana took her as his wife. The l'un-lling (Lalita 
Vistara) says : " The Lady Maya dreamt that she saw a white 
elephant, bright as the sun (or surrounded as it were with a buii) 
come and enter her right side. On telling this to the king, he 
summoned a seer, and asked him (saying, what means this dream 1) 
He replied : " The woman who has dreamt this, must necessarily 
become the mother of a C'hakravartti. 

If it be objected, with reference to this account, that the Sutras 
say that for ill Kalpas Bosat had not entered any of the evil 
ways, i.e., as a beast, asura, or demon), how then, in this very last 
manifestation, did he appear as an elephant 1 To this the Fi-cha 
(Vibacha) Sinistra replies : " The narrative of the text is not liter- 
ally true ; but as in that country they worship the sun, and honour 
the elephant, so all those who dream on those tilings are considered 
fortunate." Hence, the verdict of the seer. Again, it may be 
asked, " Is it possible, in this very last appearance of Bosat he 
should assume a body born from the womb? to which we reply, 
the Fah- Yan Sutra says: "It was on account of his desire to 
complete his intention of delivering all sentient beings, and not for 
the purpose of securing their worship and reverence, that he 
assumed his apparitional form. His eminent merit and complete 
wisdom, accrues not from any amount of preparation (but from his 
very nature)— he, therefore, assumed this corporeal form, when ho 
manifested himself." Again, it (i.e., the Kali Yan) says: — "Bosat, 
dwelling in the womb of his mother, sat upon a precious dais, as 
it were in a mansion of Heaven, went, remained, sat, and slept 
without causing her the least pain or sorrow. Three times every 
day all the Buddhas of the ten regions, entering in, remained with 
him to express their sympathy, and conversed on the subject 
of his receiving birth — whilst the Bosat, of similar grade, of all the 
ten regions, entered in likewise, to hear I he law." 
Hut all this is mere fiction. 
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12. Constituted a king of tho golden wheel (or, The golden 
wheel constitutes him a king). 

Notes. — There arc four soils of wheel kings. — 1. An iron-wheel 
king, who governs one empire. — 2. A copper-wheel king, who 
governs two empires. — 3. A silver-wheel king, who governs three 
empires. — 1. A golden-wheel king, who controls four empires, lie 
possesses seven precious things. AVhat are they? 1. A golden 
wheel. — 2. A generous woman. — 3. The horse. — 4. The elephant. 
— f>. The treasure-ruling spirit. — G. The riding soldier minister. — 
7. The Ju-i (magical) jewel. 1 These seven things the saorcd king 
receives on the day of his consecration— all seem to come out of 
empty space ; then, ascending, they traverse through the four 
empires. All men beholding the golden discus flying in advance, 
submit themselves willingly to the ministers. The Pun lling(Lalita 
Vistara) says, " When the heir apparent was born, all the sootb- 
snj'crs, from the thirty-two signs on his person, predicted that ho 
would become a holy (Jhakravarlti. 

13. Beginning his life (cho'ng tan, i. c, dating his birthday) in 
(the place) beneath the Mo-yan tree (Sala). 

Notes. — This is the second work, viz. : that of his birth in the 
Lam-pi-ni (Lumbini) garden. The Sui Ying Sutra says, "The 
royal lady Maya, her time of gestation being completed, wished to 
proceed and walk in this garden. When she arrived, she immediately 
stretched forth her right hand, and grasped a branch of the Mo-Yan 
tree ; and from her right side was born the royal prince. The king 
of I Leaven (t. e., Sakra) received him respectfully in a costly robe, 
and swathed him therein, whilst the Novas held over him a golden- 
handled parasol. All tho dragon spirits scattered fragrant flowers 
around him, amidst the sound of drums and other music. The great 
earths of the ten regions trembled and shook six times, whilst the 
thirty-two great wonders appeared." (For an account of these 
wonders, vid. Manual of Bud., p. 143). 

These wonders arc not mentioned much in our records ; yet, in 
the treatise called "Kam Ku Lun" (i.e., discourse on things new 
and old), under the head " Records of different events of the Chan 
dynasty," we read, "in the 24th year of the reign of C'haou 
Wang (1028 n. c.) of the Ki Chaou dynasty (Chaou is a general 
title of this dynasty), the 8th day of the 4th month of tho 
Kiab Yin year, all the rivers, brooks, fountains, and wells ovcr- 

' Vid. Lalita Viistara, Cap. iti, ami Man. of B., j>. 127. 
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(lowed; the very beds of the mountain rivers were shaken ; the 
fixed stars ceased to shine ; whilst in all the sky appeared gleams 
of light, composed of the five colours. (Observe that 1 have trans- 
lated this as if it alluded to the constellations or divisions of the 
sky ; also in the sentence above instead of ' the very bottom of the 
mountain streams ' we may rentier it ' the mountain torrents and 
the starry heavens were shaken '). The king, having enquired of 
his assembled ministers the meaning of these wonders, the Tai-Sz' 
(chief historian) Su-Yan, respectfully said, ' There is a holy man 
born in the western heavens; after 1000 years his doctrine shall 
extend to his country.' The king ordered this to be recorded on a 
tablet, and placed for memorial in Wan Kan (either the place where 
the sacrifices at the Solstice were offered, or generally ' the region 
of the south ')." 

14. Adorned, as to his person, with the eighty sorts of excel- 
lencies — lovely as the Fan flower (Pundarika). 

Notes. — The Pi-cha Luit (Vibacha Shastra) says, "The eighty 
sorts of (inferior) beauties, residing amongst all the other tokens, 
compose what is called the 'chwongyan' (' perfectly lovely.' Is 
this the same as the garden ofMicraka? — vid. Lalita vistarafjG — 8G 
passim) body of Buddha." The Fan llower — this word is Sanscrit — • 
written in full it would be Fan-to-li (1'andarika) flower, i. e., tho 
white Lotus. The Nit-Pun King (Nirvana Sutra) says, "The body 
of liuddha had none of the impurities natural at birth — but was like 
the white lotus flower in its very nature — pure and calm." 

15. And with the thirty-two (superior) excellencies the proper 
marks of a great seer. Bright as the full moou ! 

Norm. — The Nirvana Sutra says, "Exhibiting (in his person) 
the thirty-two superior marks of beauty, and so in himself complete 
(chwa'ng yen). Like the full and rounded moon of the 15th evening 
of the month." 

16. (Then facing) the four quarters, he took seven steps each 
way. 

Notes. — The Sui-Ying Sutra says, " At the time when llosat 
was first born ho required not any one to hold him; but, looking 
towards the four (punters of heaven, he took seven steps each 
way. A lotus, of its own accord, sprang up beneath his feet." 
The Fah Yen Sutra says, " (He did this) because there was no one 
to be seen in the world in any way comparable to him." The Kiu 
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Kong Sin Ki (Diamond Uialiis' Record) says, "Juloi, in exhibiting 
liin power or locomotion, adopted three methods. — 1. By his spiritual 
power going through the air. — 2. By walking on lotuses which 
sprang up voluntarily under his feet. — 3. At the time of walking 
raising his feet above the ground about the height of Tour lingers, 
and thus moving whilst a thousand luminous circles of light issue 
(or display themselves) beneath on the earth (lit. like scales on the 
earth)." 

17. Whilst nine streams of water uniting bathed his body (lit. 
his one body). 

Notes. — The Po Yan Sutra says, " At the time when Bosat was 
born, the nine dragons dwelling in space caused a fine and gentle 
rain to fall, neither too hot or cold, to refresh the body of Bosat." 

18. Then also appeared the Yan-Tam flower (Udainbara). 

Notes. — The Yan-Tam-Pat-lo (lower (i.e., the Udainbara flower, 
ficus gloincrata, Lalita Vistara, p. IOC, 2) appears whenever a 
golden-wheel king is born. Because it is very seldom seen in the 
world, it is said, therefore, to be "difficult to" see ;" so also is it 
difficult to live exactly when a Buddha is born. And so the 
Bun King Tsah (Lalita Vistara) Sutra says, " A-sz-to " (Asita), 
the llislit, addressing the great king (Maharaja) said, " As the 
Udainbara llower throughout immeasurable ages is not seen in the 
world ; so also is it with regard to the appearance of a Buddha." 
The Nirvana Sutra says, "To be born just when the Udainbara 
llower appears (we may well) believe to be difficult." 

19. As he uttered with the voice of a lion 

20. These words, " There is now a clean end of human births 
(births from the womb). Soon, indeed, shall I attain the immutable 
body." 

Notes to 19 and 20. — The Yan Kwo Sutra says, " At the time 
when the royal prince (Kuniararaja) was born, with one hand 
pointing to the heaven ami one to the earth, he uttered the voice 
of a lion, and said, 'Above and below Heaven I only am The 
Honourable One (Arya).'" Now the lion amongst other animals is 
accounted the king, and his roar is attended with four consequences. 
— 1. All the other beasts hearing it quake with fear. — 2. The musk 
elephant (Gamlhahasti, vid. Jul, iii, i) Tails down, and is subdued 
with fear. — 3. All birds on the wing fall down. — J. All animals 
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living in the water seek to hide themselves. So also the voice of 
Buddha is much to he regarded, and is attended with four conse- 
quences.—!. Tlie voice of Buddha declaring the law, all (other) 
laws (or substances, Dharina) come to an end.— 2. Mara is subdued. 
— 3. llerotics and opposcrs of the truth fall down and are overcome. 
— 4. All troubles, distresses, and anxieties disappear. So the 
comparison used in the text holds good with reference to the pro- 
clamation of the law. 

Notes to 20. — His "immutable body," i.e., his universally dif- 
fused and essential body ( Dharina Kaya). The Fah-1 loa Sutra (Lotus 
of good law, Saddharma pundarika) says, "Juloi having arrived 
at perfect possession of the condition of Buddha, long since, what 
need can there be of any further births— receiving no afler-sub- 
stancc, how eau he be bora ? " 

21. Returning and coming as I have for the purpose of saving 
men (sentient creatures), how shall 1 bring to an end the traces of 
my apparitional births ? 

Notks. — This is what is called the great compassionate heart of 
all the Buddhas. For as there is no bound to created beings or 
worlds (or classes of created beings), so the love of Buddha is inex- 
haustible. It was on this account, therefore, viz., to save the 
world, he came amongst men. Now it may he asked, "Buddha 
having completed his reason (perfected reason) long ago, and being 
in his own nature self-existent (lshwara or Swabava), why did he 
not content himself by sending a being born in the apparitional 
way to forfeit reason (on this occasion)? Why did he use the plan 
of being born from the side, as the womb ? " To this we answer, 
the Tai Slicn Ki'ucu Sutra says, " If Buddha had wished not to be 
boru from the womb, and arrive at perfect wisdom, for once he 
feared lest his earnest intention to deliver all creatures would be 
ineffectual ; lest men, doubting the truth of this apparitional 
appearance, should be unwilling to receive instruction. And if he 
had been born as a poor man, then (they would say) 'it were easy 
for him to become a recluse ; to avoid hunger and cold (he did this).' 
And so, when he manifested jhiinsclf he entered the womb, and was 
born in a king's palace, with an abundance of every sort of 
agreeable delights ; nevertheless, he afterwards became a recluse." 

22. Thus wrapped up once more (lit. returning to his lodging- 
house, i.e., his body) iu swaddluig^clothes, he waB manifested as a 
little child. 
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Notes. — TIic Nirvana Sutra says : " Tlio body of Juloi is the 
same as his essential and universally diffused body, not that sort of 
body which consists of flesh, bones, blood, &c. But in order to 
fullil the laws of all sentient beings (or rather to comply with the 
laws which constitute a sentient being), he manifested himself as 
a little child. The expression ' Ying 'rh' refers to his sucking' the 
breast as a little baby." 

23. Then came the casting his horoscope I Alas I for the grief of 
Ho-sz'-to (Anita), the Hindi I 

Nori-.s. — The Sanscrit 1 lo-sz'-To, corresponds to the Ohineso 
"incomparable" ("mo pi"). This was the name of a great 
llishi of the western regions, who jmsscsscd the mirror for dis- 
tinguishing the destinies of men. The J'liu lling Sutra (Lalita 
Vistula) snys; " Oiuldlindiuia summoned Asita, the l'ishi, to cast 
the horoscope of the prince royal. The Itishi appeared choked 
with grief, on which the king asked why he was so sorrowful ? 
to which he replied, • the royal prince possesses the thirty-two 
superior signs, and the eighty inferior ones, which makes it manifest 
that this child will be no Chakravartti ;' but it is certain, that be- 
coming a recluse (I'rajawarka), he will perfect reason as Buddha, and 
turn the wheel of the law I What joy for all the world of sentient 
beings 1 But. as for inc, now an old man (ki — an old man upwards 
of sixty), I shall not see the flower of the law I (or otherwise ' the 
apnaritional form of the law '). Deprived of this great benefit, I 
am, therefore, sorrowful and downcast I" 

21. And when he went to worship at the ancestral temple, 
what reverence did he receive in the shrine of Tsz' Tsoi (Mahi- 
ewara). 

Notks. — The Sui Ying Sutra sayB, " (?uddodhana Baja, riding 
in his chariot with the roj'al prince in his arms, went to wor- 
ship at the shrine of Alalia Iswara Dcva. Then all the figures 
of the gods rose up everywhere, and did obeisance to the prince, 
bowing at his feet. His royal father, astonished at the sight, 
exclaimed: 'My son, in the midst of the gods, is even more 
excellent than they ;' his fitting title then is, ' Tin cluing Tin,' (a 
Dcva amongst Devas)." This is the same as Buddha's second little 
name. 

25. And so he grew up to be a youth. 

Notes. — The Fall Yen Sutra says : "He manifested himself in 
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the condition of a young man, because lie would accomplish through- 
out all the different conditions of humanity. 

2G. And learnt the Siting Ming - (i. c, the Vyakaranam of Paniui, 
or the Qabdavidyfi. Vid. Jul. ii, 73.) 

Notes. — The great works of Indian literature include five Ming 
(i. c, scicntilic treatises) viz., Sliing-miug (treatise on sounds, 
(labdavidya). (2) Kung Kian Ming (treatise ou mechanical 
arts, Qilpasthanavidyft). (3) 1-fong-ming (treatise on medicine, 
Tcliikitsfividya). (4) lu-ming (treatise on causes, JLetonvidyfi). 
(, r >) Nii-miiig (treatises on interior things, Adhyatmavidyn). Now, 
this Siting Ming ((,'abdavidyn) is mentioned, because it is usual in 
India for a child who has displayed considerable talent, to begin to 
study it. The royal prince, indeed, studied all the treatises, hut 
this one is particularized because it includes, as it were, the others. 

27. And with what success he practised the military exercises, 
let the " Arrow Pagoda," and the " Arrow Well," declare ! 

Notes. — The instructor of the prince royal was Tche'en-Tai Ti po 
(Tchanda Deva'?), that is, " Yan Tin" (or " Patient Deva"). With 
respect to his learning the military arts, the Lalita Vislaia says : 
"The royal prince, when he was fifteen years old, contended with 
all the Sakhyas in various athletic sports ; one arrow perforated and 
passed through seven golden targets (drums); another arrow pene- 
trated seven iron blocks. These arrows, passing through the targets, 
went beyond them, and stuck in the earth, and forthwith, from the 
spot where they were fixed, gushed forth wells of water. At the 
same time, the god Sakra took the arrows and conveyed them to the 
To-li heavens (the thirty-three heavens, Trayastrin<;.as), where Ik; 
carefully preserved and reverenced them, raising a pagoda over 
them — this is the first of the four pagodas erected in those heavens 
for similar purposes. The well which sprang forth is by men called 
'the arrow well.'" The Si-yu-ki (written by lliouen Tsang) contained 
in the three pitakas belonging to the Tong dynasty states : "The 
arrow well is 30 Ii S.li. of the city of Kapila-vastu. The water 
is sweet, as nectar to the taste; those who are sick are restored 
by drinking it ; and it is useful for this purpose to the present 
day." 

28. And what strength he displayed in seizing animals; the 
traces of the elephant left on the ground, and the ditch, are standing 
proofs. 



148 TEXT AND COMMENTARY OE THE 

Notes. — The Sutra says, " The royal prince, with his brother 
(or cousin) Lan-To (Qundrananda) and Ti'n Ta (Pcvadalta), 
leaving the grounds after the athletic cxcrciRCR, I)cva<latta going 
in front saw a great elephant standing in the gateway (of the 
arena); so, hitting it with Iii'r hand, he killed it. Next, Nanda 
coining out Raw the elephant lying in the road, anil, seizing it with 
his hand, he drew it on one side. Afterwards the prince royal came 
out and saw the elephant (still lying- there); so, using his left hand, 
he raised it up, and, with his right hurled it away : the elephant 
fell outside the city, and where it fell indented the earth; and so 
it is culled, and the text mentions, the Elephant Ditch (liastigarta) 
(Jul. ii, 313, 314)." 

20. Thus for ten years he revelled in all the pleasures of 
indulgence ! 

Notks. — These pleasures (desires) are results of the five duslR, 
viz. : form, sound, scent, flavour, and touch. Those who inhabit 
the world of desire enjoy every pleasure they covet. The Lalila 
Vistara says, "The royal prince, in his palace, had each of the five 
sources of pleasure ; for ten years, amidst every species of enjoy- 
ment, he left not the palace." Hence the words of the text. 

30. Hut now he shewed himself taking a tour of observation 
from the four gates. 

Note. — This is the third of the principal events of Buddha's life, 
and is the caiiRc of his becoming a recluse. 

31. (When he beheld) the Sha-niun with a pleasant expression, 
and the begrimed old man, the lejx;r, and the corpse. 

Notes.— Sha mmi ((yiamana) is a general term for disciples that 
have left their homes. The Lalita Vistara says, "The royal prince, 
enjoying his pleasures in the midst of the palace, still earnestly 
desired to go forth and roam through the pleasure gardens ; where- 
upon (he king ordered the public thoroughfares to be adorned and 
cleaned, anil the places of repose (kiin) in the garden to be orna- 
mented throughout; he selected also a prudent minister to attend 
on the prince Tor the purpose of answering whatever he might ask. 
First, of all, going out of the east gate, a Dcva of the pure abode 
transformed himself into an old man — withered and emaciated, sup- 
porting himself with a staff. The royal prince seeing him, asked 
the attending minister, 'Who is this man?' to which he replied, 
'This is an old man.' A^ain he asked, ' What is this phrase, 'an 
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old man?' To which lie replied, 'Formerly strong and hearty; 
by the alternation of heat and cold, the blood and humours dry up, 
and change — all men born in the world must come to this condition 
of old age.' Next they wont out of the south gate, when the Deva 
transformed himself into a leper. The prince asking the minister 
with respect to thia, he replied, • This is a leper — a man indulging 
his ap|Kitites without restraint — drinking, and eating beyond bounds, 
the four great (elements) not being in harmony, changing and 
transforming themselves, bring about a complete state of sickness ; 
he is ever suffering from pains and aches without help. No man 
born in the world can escape buch consequences.' Next, going out 
of the west gate, the Deva transformed himself into a corpse. The 
prince again asked the minister with respect to this object ; he 
answered, ' This is a dead man ; the number of his years being 
now completed, and the animal spirits exhausted, the four elements 
all separate, the six senses have no perception; then neither father, 
mother, wife, nor son — be their love ever so great — can detain the 
object of their affection. Rich and poor, learned or ignorant, all 
must die 1 ' The prince reflecting on what he had heard was deeply 
pained; and turning his chariot, went back to the palace." Hut it 
may be asked, " The Sutra says that the king ordered them to 
cleanse and purify the roads and avenues so that there should be 
no stones or rubbish of any sort left as an impediment. JJow was 
it then these objects, the sick man and the corpse, appeared before 
the chariot?" We reply, the Lalita Vistara says, " The Deva of the 
pure abode concealed himself in his transformation, so that only the 
prince and the minister saw him ; and the very proper replies of the 
attending minister were all owing to his divine influence." It may 
be asked again, " Hut what have Devas to do with men, that they 
should transform themselves for such purposes as these 1 " To which 
we reply that all the Mount living amongst men under different 
forms ever surround and protect the virtuous. [This is the sense 
of the paragraph.] And it was by their inlluence that the royal 
prince was disgusted with the pleasures of the palace, in order that 
he might not be unmindful to become an ascetic. Hut, finally, the 
royal prince going out next from the north gate, the Deva of the 
pure abode transformed himself into a Shaiuuu, holding his staff, 
and carrying his alms bowl ; composed and collected he walked 
before the chariot I The prince then enquired, "What man are 
you?" To which he replied, "1 am a Shaimin — a disciple of 
Uuddha." lie asked again, "What word is this — aShamun?" 
To which he replied. "The three worlds (Kamaloka, Rupaloka, 
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Arupaloka), how full of sorrow I the nix paths, liow dark and Bad 1 
Knowing this, and going to the very bottom of liiB spiritual nature, 
he is called aShainun;" and speaking thus he disappeared in the 
void ! The royal prince, looking after liini, respectfully and yet 
joyously, exclaimed, " This only is happiness f I will seek out this 
wisdom." And so he returned to the palace. 

32. Whereupon the Dcva Tso Pong ( ? TMiarmachari, Lalita 
Vist., 19C) in order to excite him to wisdom, exhibited to him the 
unbecoming appearances of the dancing women. 

Notes. — The prince royal, thinking day after day of the joy 
and the disgust he had experienced, owing to the various sights he 
had witnessed when going out of the four gates, his father, the 
king, on the same account increased the pleasures of his palace, in 
order to fascinate him. (In this state) in the middle of each night 
a Deva of the pure abode, called Tsau Ping (Dhannachari ?) 
caused him to hear words of encouragement and direction, he him- 
self (i.e., the Deva) dwelling in emptiness (i.e., being invisible) ; and 
moreover caused those means of delight lie used to render him no 
pleasure; (he caused him also to hear) of the impcrmanency of worldly 
joys, of the rest of Nirvana; the sound appearing to conic, as it were, 
from a long way off. At last he caused all the dancing women to 
be affected with an overpowering sleep, their garments all thrown 
about and disordered, their positions revolting and unbecoming; 
and so the royal prince passing by and seeing them all in this con- 
dition, his disgust was doubled. 

Hut, it may be said, Ju loi, dwelling in the purely spiritual 
world, in his own nature of compassionate love, when he manifested 
himself among men, why did he indulge in these pleasures, or why 
did he hesitate until he heard this voice of the Dcva ? why did ho 
depend on such expedients as these? or in what way did he differ 
from ordinary sages 1 The answer to this is, that he did all these 
things in order to conform throughout to the condition of humanity. 
The (Tai Pong Tang) Mo Seung Sutra says : " If we say the Juloi 
was truly born in the king's palace, and passed through the eight 
conditions before arriving at perfect wisdom, this would be to 
abuse Buddha (Juloi)." 

33. The Deva of the pure abode, by tightly grasping and wait- 
ing in attendance, restrained the prancing of Ku-nik (Kaniku) and 
the glittering chariot. 

Notes. — This is the fourth circuraslanco or sign in Buddha's 
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history, viz., going out of the city to become a recluse. In refe- 
rence to this, the Great Development School (Tni Siting) says, that 
he hut! now arrived at the age of 11). Ku-nik (Kanika) is the 
name of the royal prince's charioteer (it should be rather "his 
horse;" for Chandaka was his charioteer). The Lalila Vistara 
says : " The priuce frcquoutly spoke to his royal father on his 
intention to become an ascetic ; to which his father replied: * You 
ought, my son, to become a Chakravarti, possessing the seven great 
treasures and the 1,000 sons (? vid. L. V. 24'J), ruling over the four 
empires. What pleasure can there he in the shaven crown, and 
the soiled robes of an ascetic? ' The royal prince answering said : 
' How can we compare an empire over four continents, and the 
possession of seven precious substances and the 1,000 sons, 
with the attainment of perfect wisdom, the government of the 
great chiliocosm, command over apparitional births in the four 
orders of being (viviparous, oviparous, from spawn, and appa- 
ritional) — power to bring forth the long night (? Nirvana)?' The 
king then doubled his guards in the streets, and adtletl new 
pleasures to his palace, to engage his attention day and night. 
One night, however, the Deva of the pure abode spoke out of 
empty space, and said : ' Would you go ! this is the time I ' 
summoning Ku-nik (this must be Chandaka) to prepare his horse, 
the royal Kin-ching (Kanika), and await the royal prince coming to 
mount him, (as he did). Four yakshas support the horse's feet ; 
Devas bring precious substances. Brahma takes his place on the 
left, Sakra on the right; the four heavenly kings going through 
the streets, caused the gates of the different guards (Kwoli kting — 
palaces of the laud) to open of themselves, and the guards 
themselves to know nothing of it; and so, travelling through 
the air, they went on, till they arrived at the middle of the 
forest of the ascetics in the Snowy Mountains, having passed 
over 800 li." 

The Fah Yen Sutra says : "Bosat iu his very last manifestation 
proclaimed the law iu this way, wishing to cause all those who 
were attached to the world (their family or house), to let go and 
leave the world (i.e., to become ascetics), and obtain a knowledge of 
the self-existent, lie, therefore, gave up these things, and mani- 
fested iu himself the groat excellency of becoming a recluse." This, 
then, is the exhibition of his leaving his home (and entering on the 
life of a pravrajaka). 

3-1. Leaving the city at the beginning of spring ( ? literally I he 
vol. xx M 
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" Spring city," or it maybe the "Spring gate or wall"), on the 
eighth evening. 

Notes. — The 8th day of the second month, in the middle of the 
night, he left the city and his home. U Lun Wang (?) says, "in the 
reign of Chaou of the Chow Dynasty, the 42nd year — the cyclic 
title being Jin Kiah." 

35. Sojourning in the Snowy Pass for six years. 
Notes. — This is the period he dwelt Avith the ascetics in the 
Snowy Mountains. 

3G. Oh I the feelings (heart) of the man departing and grieving 
for his much loved lord (or grieving to leave, &c.) 1 

Notes. — The man spoken of is the charioteer Ku-nilc (Ghanna 
or Chaudaka). The Liilita Vistiira Rays : " The prince having 
arrived at the Snowy Mountains, spoke thus to Chaudaka: 'Go 
now I go with the horse Kanika; difficult as it has been, you have 
been able to accomplish it. Now then return to .your country.' 
Chaudaka, full of grief, replied : ' Who I who shall teach mo now, 
returning alone to within the palace I ' " 

37. The horse, licking him with love, letting fall a succession of 
pearly tears. 

Notes. — The horse, Wong Kin Clung (Kanika), hearing the 
words of the Uoyal Prince, kneeling down, licked the foot of his 
master, weeping immoderately. 

38. Wielding his precious sword, than fell the rosy locks 
around. A pagoda was raised in the heavenly mansion ! 

Notes. — The Liilita Visls'ira says: "The royal prince, himself 
with his precious girdle-suspended sword, and using his left hand to 
grasp his rosy (blue) locks, cutting them off, made this vow: 'I 
now cut oft my hair and vow io Rave and rescue men from the 
sorrows and anxieties which now oppress them, and to remove and 
destroy the obstacles that oppose their advance in virtue ! ' Throw- 
ing his locks into the air, &ikra, seizing them, carried them to the 
To-li heaven, and erecting a stiipa over them, paid religions vene- 
ration. This is the second of the four heavenly pagodas ! " 

3D. Taking his royal garments in order to exchange them for 
leathern raiment, be bccaiuo in form like one who waits among 
mountain deer I 
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Notes. — The Lalita Vistara Bays : " The royal prince reflect- 
ing that his garments were not such as became a recluse, at the 
same time the Deva of the pure abode, transforming himself, appeared 
as a hunter, clothed in a torn ka-sha robe (or throwing open his 
ka-sha). The prince perceiving him, took off his valuable robes 
and exchanged them for those of the hunter; then joyfully ex- 
claimed, ' Now I have begun, indeed, the life of an ascetic.' " 

The ka-sha is a robe of a non-conspicuous colour, and therefore 
one which becomes an ascetic. The hunters also of the western 
regions wear a robe of similar colour, because (he Simmons who 
frequent the mountains where they go, usually wear this, and so 
it is familiar to the animals (?). 

[I omit the rest of this note as of no consequence. — S. B.] 

40. lie rejected the system of the mountain fishis, and put an 
end to the false (pursuit) of a worldly rest. 

Notes. — This is the f>th work, viz., the preparation of life in 
the Snowy Mountains. The mountain fishis are the same as the 
heretics (Brahmahas?) who practice austerities in the midst of the 
forests. 

The system of these men and the species of " fixed composure" 
they strive to attain, consist in the exercise of mortification and self- 
denial, training themselves to be unaffected either by joy or sorrow. 

Now, although by these means they may be born in one of the 
heavens, yet they are hereby not disconnected from the world (the 
three worlds) ; hence the text speaks of the worldly character of 
their resting point. 

J low false their idea that they can arrive at the condition of 
perfect freedom from thought (fi semig, li li seung, the highest 
heaven short of Nirvana)! For after 80,000 kalpas, the root of evil 
growing again, they fall from their estate to the world of desire. 
Yea! and may even be born in the three evil ways, according to 
their previous karma. The Diamond Sutra (Vajra Chandaka) says, 
"more than 80,000 kalpas passed and gone." If then it is possi- 
ble to be brought down from the state of I'orgetfulness, this is a 
worldly system of fixed composure. 

The Lalita Vistara says : " The prince royal having come to the 
Snowy Mountains, and living amongst the ascetics there, asked 
(he fishis, saying, ' In practising these austerities what rewards do 
you look for?' They replied, ' We seek to be born in all lint 
Heavens.' The prince was dissatisfied with this answer, left 
them, ami went on as before, arriving al an A-laiu-ka-lan (Aruhyaka 

M 2 
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Sangrama?) where (line were two Yuh-lo-tani-fi (cells'?) in which 
two eminent finhifi lived. On asking 1 them the name question, he 
found that they sought (he rest derived from birth in the four 
empty heavens (Arupa-fj<>ka). After considering' their cane also 
he said, 'all these have no elements in them of final emancipation ;' 
bo he rejected their creed also and left them." 

41. lie ate grain and hemp seed, subduing pain, subduing 
pleasure. 

Notes. — The Lsilita Vistiira says: " The prince coming to the 
Ka-yo (Gaya) mountain, to the Ni-lin (Nairanjana) river, rellected, 
considering that, as he intended to penetrate to the secret inlluonccs 
which actuate the conduct of men, he might, after six years, be in a 
position to save them. Thus lie addressed himself to the practice 
of austerities (Dushkarncharya), each day eating One grain of 
hemp, one grain of rice ; by this means reducing himself to a con- 
dition of overcoming all pleasure. Afterwards, perceiving that this 
was not the true way, he pursued the contrary method, using iudul- 
gencies, bathing, perfuming himself, and so on ; by these means 
he subdued sorrow (as the text says)." 

42. Hut he who would make sweet music, playing on the lute, 
must adopt the middle method (viz., having the strings neither too 
sharp nor too Hal), and the music will be perfect. 

Notes. — This is the reflection of &ikya when he had perfectly 
subdued both pain and pleasure (i.e. proved their inutility in the task 
of self-perfection). 

When Buddha was living in the world there was the son of a rich 
nobleman, who, wishing to become a recluse and follow Buddha, gave 
himself up to every sort of self-mortification, even to the degrec'of 
causing his blood to flow ; and, having acted so for a long time, still 
attained to nothing; so that he felt disposed to give the matter up 
and reject all hope of attaining reason. Buddha then asked him this 
question relating to the lute, and so shewed him that the middle 
course, between extreme mortification and over indulgence, was the 
true method, lie soon obtained the rahalship. His name was 
Yili i (100,000 ears). 

[The above is an abstract. — S. B.] 

4.1. So also he who would reach the complete accomplish- 
ment, d his aim, and arrive at the condition of Buddha, must also 
affect the middle course, and his reward will be fully attained. 

Notes. — This is the application of the former section. Tl"» 
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Sanscrit word Fo-lois the same as "Intelligence" (Kioli), i.e., sclf- 
intelligenee and intelligence of that which is not Keif (La), lie 
who (or that which) is the perfect fulfilment of the practice or 
intelligence is hero brielly called " Fo," i.e., Buddha. This is the 
great Nirvana reuniting from the two "empty systems " [i.«\, 
proving, or arriving at the conviction of, the emptiness both 
of the elements composing humanity (i.e., perception, under- 
standing, &c), and the elements composing substance or mutter 
(dharma)]. The expression " yan " refers to the many lines of 
conduct pursued in going through the six paranoias, tending all 
to this perfection of Buddhaship. (The idea of the whole section is, 
that the only sure standing-ground is the medium course between 
over severity and relaxation. — S.B.) 

44. From this point (of his life) he selected that place beyond 
the dragou cave. 

Notes. — Place near the Bodhimanda [Bo-ti-tchang (arena of 
B(kllii)], which is in the middle of Jambudwipa. The Buddhas of 
the three periods have all selected this place to arrive at supremo "* 
wisdom; so (Sakya) selected it. The run-hang Sutra says, 
" Buddha remained in the Bodhimanda; in that place there was a 
king of dragons (Naga), called Ka-cha.' This dragon was very 
old, and had witnessed the signs which attended the live former 
Buddhas when they arrived at supreme wisdom. This dragon, 
therefore, with his attendants, taking (lowers, music, and banners, 
went out to met Bosat, and to render him reverence." 

Again, when he arrived at the place where the blind dragon Alan- 
lun (Monlohilinda. Lai. Vist. 355) dwelt, sitting by the side of the 
water, he launched forth a ray of glory which illumined I he 
waters; the dragon's eyes were forthwith opened; and In: also 
came out with (lowers, &c, to reverence Buddha. This dragon 
had seven heads ; his body encircling Buddha three times round, 
and elevating his heads, he prostrated them again before Bosat. 

45. Then bathing his body, he entered the Lin river (Nai- 
ranjana). 

Notes, — The Siilra says, " Bathing himself in the Ni-lien river 
(Ni-licn, for Ni-lien-chen-na (he river Nairanjana, now called 
Niladjan. Viil. Jul. and Liil. Vist.). At this lime all Ihe devas, 
wailing on him with all sorts of (lowers and perfumes, throw lliem 

1 Kalika. Iiitro.l. lo .1. II.. |). .'180. 
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iu t)ic middle of the river. After lie litul bathed, a trcc-deva, lower- 
ing down a branch, as with n hand assisted Bosat to come out of 
lh« water and arrive at the shore. 

Ifi. Exhibiting (the sign) that (food be given hiin) to eat, he 
received the rice and milk of Lan-to (Nanda). 

The Nirvana Slitra says, " The body of Juloi, for innumerable 
osankyas of kalpas, had taken neither food nor drink; but now, on 
account of all the Snivakas, he declared that he would first receive 
the rice milk of the two shepherd girls." The run-hang Sutra says, 
"Hosat being about to go from the tree of knowledge, at that time a 
Deva spoke to the two daughters of Shin-sing (Sujata), the lord 
of the village, one of whom was named Nanda (joy), and the 
other I'olo (llala. II. 13., 380'), >'■<•■, strength [Obs., in Lalita 
Visbira the two persons are called Trapusha (melon) and Bhalliksi 
(gourd ?'), and said, ' You arc now able the very first of all to present 
an offering of food.' On this, the two -women boiling rice and milk 
over the kettle, there appeared various sorts of wonderful signs ; 
then, using a patra (alms-bowl), they respectfully offered the food. 
Hosat having eaten this, took the alms-bowl, and flung it into the 
river Ni-lien (Nairanjana). On which, 6akra, taking it up, returned 
with it to his heavenly abode, and there paid it honour, erecting 
over it a pagoda. This is the 3rd of the four heavenly pagodas." 

47. Exhibiting (the sign) of that scat, he received the grass 
mat of Ki-Tscung (&inti, S. Hardy). 

Notes. — The rules of sitting in India require that certain boughs 
of trees be gathered, and a mat made of them. At this time, there- 
fore, 3akra, transforming himself into a grass-cutter, Bosat asked 
him his name ; he replied, my name is Ki-Tscung ; then he received 
his grass mat — it is of a bluish colour, pliable, bright, and soft. 
(Vid. this fable, Manual of Bud., p. 170). 

48. With regard to this excellent basis of his very last (appear- 
ance). 

Notes. — Po-chii Bosat had only this one body (for his comple- 
tion) — he was to receive no more ; hence the expression of the 
text. 

49. lie directed his steps (or tended or pointed) towards Bo- 

1 Nnndit and Namlalnila. Intra! to J. R, p. 386. 
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dhimanda («. e., the arena in which he should arrive at supremo 
wisdom). 

Notes.— The Sanscrit Bo-ti (Bodhi) is equivalent to the Chinese 
" reason " (Tao). The place where Buddha perfected reason, is hence 
called Tao-tchung, i.e., arena or reason. The Si-yu-ki says, "In 
the country of Mo-kit (Magadha), forty lis S.W. of the river Ni-lion 
(Nairanjana), there is a tree called iio-li." The Pun-Sing-tsah Sutra 
(extracts from the Lalita Vistara) says, " When Bosat was about 
to arrive at that place, all the devas of the world of forms (ltiipa- 
vacharas) lirst hung on the tree silken banners or streamers." They 
use them as signs or signals of a sacred place. 

50. As the profound cause of complete deliverance. 

Notes. — " Deliverance," that is, the removal of all obstacles, so 
that there should be no impediment in the way ; the dust of the 
world unable to hold the maxims of the world to govern j and bo 
able to undergo or forfeit complete renovation. This is the fruit 
to which all the sages tend. (This paragraph is obscure. — S.B.) 

51. So he ascended the diamond throne (Vajrasana). 

The Kiu-she-lun (Koshakaraka Sastra?) says, " Under this seat 
turns a golden wheel;"— hence the expression "diamond seat." All 
tho Buddhas have perfected wisdom on this spot, and it has 
always been a place of religious veneration. 

52. Possessing the 140 excellent distinctions, not enjoyed by 
(or in common with) the two vehicles (viz., Pratyeka Buddhas and 
Snivakas). 

Nones. — According to the Fah-siang school (this school is one 
which professes to believe in the reality of external phenomena, 
tho same probably as tho school Sarviislivada), there were 140 
signs peculiar to Buddha, viz., 32 siang (Maha-purusha-laksluma), 
80 marks of beauty (anuvyanjana-lakshaiia), 10 powers (dasa-bala, 
M. B. 380), 4 Wuh-sho-wai (Abhaya, Jul. II., 300, " freedom from 
fear"), 3 niiu-chii (fixedness of rctleclion ? ), 3 puli-ii (?), 4 yili- 
Isai-tsing-sing (complete {unities), great compassion, great love, no 
forgot fulness, complete knowledge. (These last 18 are probably 
the 18 Buddha Dliarma of Spenee Hardy, M. B., 381 ; which see.) 
These works are peculiar to Buddha, and hence the expression of 
the text. 

53. And the 81,000 gates of the law (fall mun) leaping high 
over the 10 earths (dasa-bhumi). 
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Notes. — When speaking or the world, the word Fall is used ;' 
l>ut Hint from which nil the holy sages proceed is called Mini. Ab, 
therefore, amongst sentient creatures there are 81,000 clia.ii lo, 
("causes of trouble;" lit., "dust- troubles "), so there arc the same 
number of fah-niun .(" gates of the law ; " fah-mun may perhaps be 
freely rendered " methods of salvation "). These act as medicines 
act, curing the former (81,000 dust-troubles). The term 10 earths 
(da£a-hhunii) refers to Uie following :—l. The earth of happiness 
and joy. — 2. The uncoiitaininated earth. — ■). Resplendent earth. — 
4. Brilliant wisdom earth. — 5. The earth difficult to excel. — 6. The 
ever-present earth. — 7. Without exercise or action earth. — 8. The 
earth ever at rest.— 5). Virtuous wisdom. — 10. Law-cloud earth. — 
[Obs. that these earths arc conditions of mind, " though which an 
adept in Buddhism must pass before he obtains his final reward, 
the perfection in any one stale being denominated the element or 
'hhiiini ' of that state. The commentator of the Hiksha Hhagavati 
enumerates ten Bluimi appropriate to the priesthood, the last 
being Buddha-Bhumi." (Lalita Vistara, Edit. Calcutta, 185.'}, 
p. 8, n.)] The U-ka Sastra says, " For ever separated from 
the very minutest particle of sorrow, and every barrier in the 
way of knowledge being entirely removed, so that there be 
complete and perfect intelligence ; this is ' Fo ti,' the earth of 
Buddha (Buddha-bhumi) ;" it is above the others : hence, in the 
text, the expression, ' leaping high.' 

51. After this, the army of Mo (Mara or "Sin") destroyed by 
tho energy of his love, covered with confusion and fear; see them 
return ! 

Notf.s. — This is the sixth sign, viz., the conquest of Mara, and 
the attainment of supreme reason under the Bodhi Tree. At this 
time Juloi had attained his thirtieth year. The U-ka Sastra says: 
"There are four sorts of demons (Mo). — 1. i)e.va Mara. — 2. Dead 
or Death Mara. — 3. Trouble and anxiety Mara. — 4. The five yin 
Mara (i.e. pancha skandha, i. c, nipa (form), vedana (|icrcoption), 
Ban jiiaua (thought), sanskara (action), vijuana (knowledge). These 
five arc the causes or ignorance, and the obstacles in the way 
of man's arrival at perfect purity." (Vid. Jul., II., "8.5, n.) In 
the text, fhoy speak of (he army of Mara, which alludes to the first 
species, (he l>evas who compose his relinue. No doubt, indeed, 
that each of the M.'iras was overcome; but for (he purpose of 
fixing a basis for obscrvalion, he specifics this sort of Mara par- 
ticularly. Tho Iiiilila Visdira says: "When first liosjit pealed 
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himself in (lie Bndhimanda, In; immediately launched from between 
his brows a gleam of light, called 'destroying Mara,' (Koutj mo, 
i.e., Sarvainarainandalavidliwansauakariii, L. V., 28<i), which illu- 
mined the whole of the palace hall of Mara Haju, bo that he lout 
all colour front his face, and at the name time trembled violently 
with fear. Then Mara, taking' with him all his soldiers, and assum- 
ing every species of shape calculated to inspire fear, each one 
grasping his massive club, they desired to overthrow Bosat. Then 
Bosat, entering on the Samadhi of a 'merciful heart,' the clubs 
and anus which the demons used, all produced lotus-llowers. 
Seeing this, all the army of Mara, affrighted, lied with precipitation." 

55. By the power of Samadhi (fixed heart) he destroyed the 
poisonous influences of the ogling women, and changed them into 
old hags. 

Notes. — Mara had four daughters (Lalita Vistiira says ?), pro- 
perly, indeed, of no sex whatever ( 1 ). These in a body came before 
liosat, all of them, by their conduct, trying to seduce him, and 
destroy his "pure conduct" (Kan hang, Brahma discipline). 
Then Bosat, by the influence of his Samadhi of love, changed the 
four women into hideous hags; so that, covered with shame, they 
lied. 

50. Whereupon, Kin-Lo (solid and strong, Sthavara, L. V., 305), 
the earth Deva, leaping forth, became his surety. 

Notks. — Knoii Fah San Mui King (i.e., Buddha Samadhi Siitra) 
says: "Tail Itiija (lYipi'yan 1) demanded of Buddha: 'Who is 
your surety, whereby your merit maybe proved?' Bosat imme- 
diately, disengaging his hand from the sleeve of his robe, pointed to 
the earth; then all the great earths were shaken six times, and 
Kin Ii<>, the earth Deva, leaping forth, appeared, exclaiming, 'I am 
surely.' " 

57. The devas who live in space (gods of the atmosphere, 
L. V. !J7il) proclaiming the news (lit. " opening out and turning-," the 
Hag, for example), made it known. 

Notks. — Bosat having arrived at supreme reason, the devas of 
(hi. 1 earth (old it to the devas of the air, and these proclaimed it 
among the lieavenry spirits or gods, who, ascending to the 
highest heavens, declared the news (unfolded the news. Vid. 
Liilita Vistiira, p. :573.) 

58. Like a lotus, so came he out from the water (or rather, like 
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a lotus as it comcH from the water, so was lie) bright and glorious 
beyond comparison. 

Notes. — The Nirvana Stitra says, " Juloi came into the world 
pure and spotless as a lotus." 

C>'J. Like the resplendent moon, as it were, being in space, 
illumining some darkened glen. 

Notes. — The NirvsWia Sutra says: "Juloi came into the world 
as the autumn moon at full, pure and calm, free from clouds, the 
admiration of all. 

(U). Seven days having passed he received the wheat and honey 
of Ti-wei (Trapusha), arousing them with a brief prediction. 

Notes. — " Seven days," i.e., seven days after ho had arrived at 
perfect reason. " Ti-wei," referring to the two merehantsof Northern 
India. " Wheat," " honey," the usual rood or India. The Lalita Vis- 
tula says, " Buddha having arrived at supreme wisdom seven days, 
there was a Tree Deva who told two merchants, one called Tai-wei 
(Trapusha) the other l'o-li (Bhallikii), saying, 'You are now able to 
make an offering of food to Juloi?' On this each of the merchants 
offered wheat and honey. Buddha having received it, spoke on their 
account the Po-shi-yan-kwo (cause and fruit or charity);" hence the 
words or the text (vid. Lalita Vistara, pp. 3G2, 3G3). 

CI. Condescending to repeat his transcendant doctrines, he gave 
to Kia-keh the refuge afforded by keeping the precepts, conferring 
on them a share in the happiness or the duvas and or men. 

Notes. — The voice or words or Buddha are immaculate (without 
leak or deficiency) ; hence the phrase "yih-yiu" (lit. "one voice"). 
"Kia-keh" is the same as Tai-wei (Trapusha). "The precepts," 
i.e., the five precepts. The word " refuge (Kwai, i.e., return)" refers 
to the three kwai or refuges (viz., the trisarana, or tun-sarana, 
" I take refuge in Buddha, in the truth, in the associated priest- 
hood"). The reward of keeping the precepts is, to be born after 
death among the Devas, and afterwards amongst men ; hence the 
expression, "conferring mi them a share, &e." Now the doctrine of 
all the Buddhas transforming the everlasting law (or it may be 
" teaching, during their appearance in the world, the everlasting 
law "), has these seven requirements before arriving at, or com- 
pleting, the heart of man.— 1. Charity.— 2. Holding precepts.— 
8, The reward of being born in heaven. — 4. The enjoyment of 
delight as a reward. — 5. The removal of anxiety as a reward. — 
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6. Freedom from worldly influences. — 7. Sighing for Nirvana. 
Buddha, then, having arrived tit supreme wisdom, just inclining, us 
it were, to look at the root of the matter (i.e., taking a superficial 
stand-ground), first of all declared the refuge to be derived from 
keening the precepts. 

G2. Having now completely accomplished perfection, he ex- 
amined what were the influences of change (i.e., what the direction 
of the influences in the world were as regards his doctrine). 

Notes. — That is, examining who would be the first to obtain 
salvation. 

G3. Compassionating the two Rishis who had not found oppor- 
tunity to hear the thunder voice (of Buddha). 

Notes. — The two Kishis, viz., A-him-ka-lan (A radii Kahuna) 
and M-to-lam (Udraka lliiinaputra). (Jailing to mind the proper 
condition and the weakness of the hold of sin on these two heretics, 
he desired to convert them first : but (he said) that one had 
been dead seven days— alas ! that, he had not heard the sound of 
the true law ! The expression " thunder sound " refers to the 
first of five sorts of voice belonging to Juloi. 

64. Joyful (he said), the five men were able to sustain trans- 
formation by the law. 

Notes. — The five men ; that is, Kin-chan-ju, Poh-tai-li, 
Po-sha-pi, 0-che-hm, Ma-ha-nam (vid. Jul., II, 8(5-1, n., Acvadjit 
Jihadrika, Mahanama, Dacabala Kacyupa, and Adjnula Kaundinya) 
Buddha next perceived that these men dwelling in the park of deer 
(Mfigadava), the root of their principles being now properly 
matured, were able to receive salvation. 

(55. So it is, by the dust of the world and the senses (roots of 
evil) there is darkness and feebleness ; but the wisdom of the sage, 
how vast and deep 1 

NtvriiS. — All vexations and annoyances are able to pollute the 
pure heart ; they are the dust of the eye, the causes of life and 
death ; hence the word " root." The perfect wisdom of Buddha in all 
its kinds is revealed during the three ages in all the forms of being ; 
and, therefore, cannot but be self-existent. Hence the words 
" wisdom of the sage," or " holy wisdom." 

6(5. Obeying this law, then the law cannot admit of theso roots 
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or evil ; but following these roots then they cannot allow the ad- 
mission of the law. 

Notes. — The transforming doctrine of Juloi. The law is either 
"Kioun" or "Shat." (For an explanation of these two expres- 
sions, vid. the " Daily course of the Shamuns — appendix." We 
may briefly slate that they arc the titles of two schools; one of 
which professes to believe in the true character of phenomena, the 
other in their ideal character, suflicient for the wants of all sentient 
existences.) The "roots" arc small or great. The great ones admit 
of but small portion of the law, as filthy food in a precious vessel. 
A little root is that which is connected with the great vehicle, and is 
like an insect bearing a great mountain. If wc regard not the 
root, then both the man and the law are lost 1 (Obscure. — S. B.) 

G7. It cannot but be, indeed, that the river or sensual pleasure is 
that which swallows up men for so long; the influence of this 
foolish pleasure is that which blinds. 

f>8. Hut if, hearing my words, there should be no profit, then 
would I plunge again into non-being. 

G9. IXereupon Sakra, monarch of the To-li heavens, cloud- 
driving through the thirty-three heavciiB. 

Notes. — The Sanscrit word To-lo-yc-taiig-ling-she (Trayas- 
trin.sas) is contracted into To-li, i.e., the thirty-three heavens, viz., 
eight on each of the four peaks of Sunierii, and Sakra's in the 
middle. Ti-shic, i.e., £akra (able to rule), the supreme ruler of the 
thirty-three heavens. 

70. The great monarch of the "ever patient" Sakwala (i.e., 
Sohochi Kai or Sahalokadhiitu), closed or mist cnvelojwd in the 
eighteen Fan heavens (Brahma-loka). 

Notes. — So-po or Soh-lio-Sah-ho, i.e., the (world of) patient 
beings, is a general name for this great chiliocosm ; because the 
men of this Sakwala arc very strong in endurance. Mali a Brahma 
is the ruler of this region (Bralinui Sahampati. lntrod. to J. B., 
p. 010). 

The eighteen Brahma heavens are these : in the firBt Dhyana 
(Shan) are three. — 1. Fan-chung (Brahma-ki'iyika). — 2. Fan-fu 
(Brahina-pur6hita). — 3. Tai Fan (Maha-Brahmii). In the second 
Dhyana, three heavens; viz.: 1. Shan Kwong (Parittsibha). 
2. Mo-lcungi Kwong (Apramanabha). — 3. Kwong yin (i.e., 
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"whose glory is as it were a voice," in which translation I agree 
wilji M. Uemusat and differ from liurnouf, [Introd., pp. Gil, 012], 
i.e., Abhaswara). The third Dhyaua has three heavens ; viz.: 
I. Shan Tsing (Parittasubha). — 2. Mo-lenng Tsing - (Apramaha 
subha). — 3. Pieii Tsing- (Subhakfitsna). The fourth Dhyana 
has nine heavens. — 1. Fuli-sing (" happy birth." Obs. jlurnouf 
anil others translate the corresponding- title by "those who are 
without clouds." Auabhraka). — 2. Full ngai [" happy love ; " this 
does not correspond with llurnouf's list. The Sanskrit Funyaprasava 
evidently corres])onds to the former heaven, i.e., those whose birth 
or life is happy ("vie heureuse ; " ltcinusal). 1 do not know, there, 
fore, the corresponding- term for this heaven]. — 3. Kwang- Kvvo 
("extensive reward" i.e., Vfihatphala). — 1. Mo-seung ("absence of 
cares or thought engendering care. " Avriha). — 5. Mo Kan ("absence 
of trouble." Atapa).— <j. Mo Jell ("absence of heat." The other 
authorities give " those who see admirably." Sudriaa. lint this 
does not agree witli the text). — 7. Shen-in ("virtuous appearance." 
Sudarsana). — 8. Shen-kin (virtuous sight. Sumukha. Obs. 
liurnouf has a short note on this heaven, vid. p. 0.5. The Chinese 
evidently follow the Nepalcsc list of Hodgson). — '.(. Shik-kaii-keug 
("termination of form." Akanishtha). These together compose (he 
"eighteen heavens" of the text. " Fog-enveloped " refers to a 
epithet applied to Brahma. 

71. These, bowing their heads, pay him (i.e., Ituddha) worship; 
earnestly beseeching him to turn the wheel of the law ; exhorting 
him to declare the law according to that which is just. 

Notks. — The expression "bowing their heads" refers to the 
mode of salutation called the five wheels or circles, i.e., prostrating 
oneself so that the face, both hands, and both feet touch the 
ground. 

72. According to that which is just, i.e., the system of deliverance, 
Juloi, investigating the subject and rellectingon the, methods adopted 
by the virtuous ones now departed, in agreement with the systems 
of the ancient liuddhas, resolved to adapt his teaching to the com- 
mon desires which actuate men generally. 

Notks. — The " virtuous ones departed" refers to the Buddhus 
gone before, and, having arrived at supreme wisdom, enlered the 
long night of Nirvana. 

The mode of deliverance here referred to is that known as 
" Kong pien," or the mode of salvation by three vehicles, i.e 
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Pr.it.yoka Buddhas, Tlahats, iSravakas; or, Buddhas, Pralyeka 
Buddas, Bodhisattwas. 

73. Then all l.lirs Buddhns of (lie icn regions, showing themselves, 
simultaneously uttered words of praise and commendation. 

Notes. — At the time Juloi contemplated the mode of deliverance 
mentioned above, all the Buddhas, appearing before ltim, uttered 
his praises, saying, "Excellent! excellent! &ikya Muni (? man, 
is Ibis Muni, or might it mean, ' excellent doctrine of ^akyal'), the 
(earlier mid guide of (be firs! (lWtrinc)l lie is able (o declare the 
law of escape (Kong pien) according to (bat wbicli is just." 

74. These different divisions of the one law were all, nevertheless, 
directed against the stronghold of wordly deception [" the territory 
(yu) of dust-troubles "]. 

Notes. — This is opening as it were the flatc of Rescue. The Nir- 
vana Siitra says, "The law of one vehicle {i.e., the law which pro- 
duces escape by transforming the heart at once into the condition of 
Buddha), according to just precedent, is spoken of as three." The 
troubles and anxieties of life; and death in the world arc called the 
" territory of dust-troubles." 

75. Whereupon, rising from the tree of Bodlii, ho directed his 
steps to the park of deer (Mfigadava). 

Notes. — This is the seventh nign, viz., turning the wheel 
of (he law in the park of deer! The Bodlii tree is the place 
in which Buddha had attained supreme wisdom. Having now 
received the earnest solicitations (of the Devas), and intending to 
turn the wheel of the law, he removed from that place. The 
park of deer is the scene of his first efforts. The Si-yu-ki says, 
" This is where the king of the deer offered bis life for the female 
deer that was about to drop her young." (Vid. the whole of this 
account, Julicn, II, p. 361, from which it is copied.) 

70. For three months harmonizing the root, the five men then 
obtained deliverance ; Kiao-tcbin-ju, understanding the first in- 
structions of the compassionate teacher, hence received this name 
as the sign of his first having obtained deliverance. 

Notes. — "Harmonizing (he root during three months," i.e., 
after waiting this (inie, liuddha, perceiving that the influences 
which affected the principles of (he live men were now matured, 
went to convert them. Only not yet believing, (hey receive his 
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instructions, i.e., they did not j'ot believe in him. Buddha observ- 
ing- the different changes their minds underwent, harmonized their 
principles by every sort of application (or experiment); no, after a 
lapse of three months, and having- explained amongst them the 
various doctrines of the law, the three Chun (?), the lour Tai (sublime 
truths, arysini satynui), and the twelve lung (?), then Kiao-chin-ju 
(Kauiiuinya), first of all comprehending the method of deliverance, 
obtained the pure eyes of the law. Having immediately arrived at 
the condition of a Kahat, Buddha called him O-jo-kiao-chin-ju (A junta 
Kauhtlinya), the word 0-jo (Ajuata) signifying " delivered ;" it 
was, therefore, applied to him as a title significant of his having 
first found salvation. The other four men obtained deliverance in 
succession. Moreover, the word Kiao-chin-ju is sometimes also 
written Chin-na (jina — victorious?), which signifies " lire-vessel," a 
surname derived from his ancestor (grandfather), who first meddled 
in fire worship. 

Now the explanation of these circumstances is to be found in 
his previous history. According to the Yau Kwo Sutra we find, 
"Siikyn (Buddha) was, during his time of preparation (for supreme 
Buddhaship), the Rishi Jin Juh 1 (or ' a rishi practising the Para- 
inita of patient endurance '). Ho dwelt in a mountain, practising 
reason. At this time Kiao-chin-ju (Kauhiliuya) was the king of 
the country, and was then called Ko-li — who was possessed of a 
cruel and wicked disposition. One day, taking his women with 
him, he entered on this mountain to hunt; being tired, he lay down, 
as it were, to sleep (or he protended to sleep). Then all the 
women went into the woods to gather flowers ; and as they went, 
came to the cell (or retreat) of the Jtishi. The Rishi began to 
repeat Bara to them. After some time the king awoke, and not 
seeing the women, drew his sword, and wont in search of them. 
Seeing them standing in front of (he Rishi's cell, tin; king, in 
a rage, exclaimed, 'Who are you?' lie replied, 'The Rishi 
Jin Juh.' Again he asked, 'And have you obtained " Shoung to 
tcng?" i.e., the Sauiiidlii which raises one above, the earth, lie 
replied, 'Not yet.' The king replied, 'If you have not attained 
this, what are you better than the whole class of philosophers 
(Fau-fuh) ?' and he proceeded to cutoff his hands and feet with his 
sword. On observing that the Rishi's face and spirit underwent no 
change, he asked him if he were not angry at what he (the king) 
had done. The Rishi answered, ' 1 have no anger ; so far from 

1 Jin Jo ltiuhi, i. e., Kolifhithiclii. Vid. Jul. ii, 133. 
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that, 1 vow Hint when I obtain supreme wisdom, yon, Hie king, 
shall be my first convert..' Accordingly, having now arrived at the 
condition of supremo reason, he first converted Oliin-Ju (Kauhilinya), 
the same Ko-li llaja." 

77. Then Shi-li-fuh, accidentally mooting with Ma-Shing, by 
considering the traditional words of the teacher, came to a percep- 
tion of Ihe true mode of wisdom in the way. 

Notks. — The Sanscrit Shi-li-fuh (SYtriputra) is e<|iiivalent to 
" tin: son of the Tsau bird " (a:Vri, a s.ut of hawk with remarkable 
eyes); this was a name derived from his mother. At first, he was 
a disciple of the heretic Shan-che-na (i.e. Sangha, vid, M.B., 195), he 
was versed in all the eighteen SVistras, unrivalled in discussion 
(or power of distinction), and was ever open to learn that which 
any teacher could impart; but, nevertheless, he was unable to 
obtain knowledge of the true doctrine. He was, moreover, dis- 
gusted with the rude and evil proceedings of these heretics (i.e., 
their way of life). One day as he was going along the road, he 
met, by chance, Ma-Shing, the Bikshn (Assaji, M.B. 195), carrying 
bis staff and his alms-bowl, his garments clean and properly 
arranged, his gait slow and dignified. Pleased at the circumstances, 
be asked him, saying, "Who is your master?" Ma-shing (Assaji) 
replied, " The great Sha-miin Buddha — he is my teacher." Again 
he asked, " And what law docs he teach?" To which ho replied, 
" i am but a disciple of a day (i.e., recently become a disciple), and 
I cannot recollect much ; but, in brief, one giitha may exhibit 
his doctrine, and this is it : " All things (tehu Tali) proceed from 
the connection of cause and effect. And the destruction of things 
results from the same. I, Buddha, the great Sha-Mon, always 
make this the body of my doctrine." (This galha is given by 
Spence Hardy, in M. B., 19G, and is somewbat differently translated. 
Originally it may have differed from the Chinese, but vid. M. B. 
in he. cit. supra.) Shi-li-fuh, on hearing these words understood 
the mode of deliverance. The expression " Tai," is equivalent to 
" the true method of doctrine." Ma-shing was the first of the 
live (four?) men, in the park of deer who obtained salvation. 
O-che-lun was his name. (Aijvadjit, Assaji? vid. M. B. 119. It is 
evident he was the first after Kaundinya. Vid. Jul., II, 356.) 

78. Tssii-shuh-shi, following in the same steps, and adher- 
ing to the doctrine of the same teacher, with his friend found 
refuge. 
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Noths. — "Tsai-Shuh-shi," the same as the family name of the 
great Muli-kin-liii (Mugalan). Formerly lie followed tlic same 
teacher as Shi-li-fuh. As a condition of his obtaining satisfactory 
knowledge, lie said, "Should I obtain sweet dew (Aiufila), then 
I vow freely to dispense it to all." That day, seeing Shi-li-fuh 
coming back with a happy and light appearance, he asked him, 
saying, "lias my brother obtained knowledge of the excellent 
law." Shi-li-fuh then said whom lie hail met, and repeated the 
gatha; whereupon Mugalan (Mudgalaptilra, Sanskrit) understood 
right reason, and both agreed in saying the law of the heretics 
(Jirahmaiias, Jul.) is vain and laborious. These two men, with 
the same mind, each brought 250 disciples to follow Jiuddha, and 
become ascetics, who, according to the laws of the order, shaved 
their heads, and took the kia-cha ((Jhfvara) robe, Buddha then 
addressing the assembly said, with respect to these two disciples 
(Sariputra and Mugalan), the first, i.e., &'uiputra, shall become 
pre-eminent for wisdom — the other, Alo-kai-lin, for spiritual percep- 
tion (or " force of divine faculties," vid. Jul. ii., 2'J'J). 

7!). In consequence of the conversion of Ke-yc-shi, the whole 
of the fire worshippers returned (to right reason) in a mass. 

Notes. — Ka-ye-shi, the followers of Ka-ye [i.e., Kasyapa. Obs. 
The patronymic or generic (as in introd. not., which see), here indi- 
cating Kasyapiyas], «'.)«., heretics who concerned themselves in the 
worship of lire. The surname of Kasyapa was Yeou-lou-pin (Ouron- 
viloii, vid. Jul. ii, 483). liuddha, wishing to convert him, went, there- 
fore, to his resting place. Kasyapa explaining, as an excuse, the 
absence of any proper accommodation, liuddha pointed (or directed 
his steps) towards the Dragon 1 Jail j (on which Kasyapa) replied: 
" The nature of the dragon is malevolent in the extreme ; it is to be 
feared he may do injury to your virtuous person (lit. injure 
virtue)." Buddha said, " 1 have no fear;" and so, arranging his 
garments, he by himself entered the middle of the divan (or seat). 
When evening came, the dragon returned, and seeing Buddha, he 
soon became angry, and belched forth (ire to destroy him ; Buddha 
then entering into " the Sauisidhi, resembling the brightness of (ire 
(Agnidhatu Sanu'idhi), enveloped himself with it as in a cave or 
casket of lire. The dragon by this means had no ground by which 
to overturn or destroy him,' only seeing the alms-bowl of 

1 Perhaps tlic Irantdation might he "The dragon nan continued with grief at 
finding no ground (of attack, i. e., no means for attack )." 
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Buddha pure and cool, lie leapt into the midst of it. Kiidyapa, tliat 
evening seeing the glare of the lire, addressing his followers, said : 
" That Shamun, no doubt has been destroyed." The morning 
came, on •which Buddha, taking up the alms-dish, came out and 
showed himself (or it) to Ksisyapa, and so his heart was partially 
subdued. lie then asked Buddha, to remain there a short time and 
receive nourishment from him; but he, i.e., K:i£yapa, was not yet 
willing to receive the laAv in its completeness. Then Buddha dis- 
played before him 500 spiritual changes, so that at last he returned 
to the refuge, and relied on Buddha's doctrine, bringing with him 
250 men, his disciples, who, at one time, shaved their heads, and 
became ascetics ; and so all obstacles being removed to their com- 
plete deliverance, they (or he) became Rahats ; and what instru- 
ments (hey had employed in the service of (heir lire worship, they 
(lung all into the water (the river Naiianjana, Jul.). Now, 
Kasyapa had two brothers, who lived Romewhere down the stream, 
one named Ka-ye (Uayakiifiyapa), I he other Na-tai (Nadikafiyapa); 
these also were connected with the worship of the lire dragon. 
When they saw the sacred vessels in the middle of the stream, they 
came up in haste 1o see for themselves what had happened; and 
finding their brother already become a Sha-mun, they asked him 
the reason ; whereupon he repeated the law on their account, on 
which they, with 250 of (heir disciples, also became followers of 
Buddha, and all obtained the fruit of Bodhi (i.e., liahatsliip). 1 

(The expression •" lui " refers to a class or heap, as the Yih 
King explains it with reference to a heap or bundle of grass.) 

80. So it could not but be but that there should be overflowing 
streams of the heavenly dew (amfita), enlightening displays of 
Mo-ni (Ma/ii). 

Notes. — " Sweet dew," the drink of the gods, compared here to 
the excellent law of the one vehicle (i.e.. Buddha). "Moni," other- 
wise "Mafii" — this signifies "unspotted," and is the name of a pre- 
cious jewel (pearl). The beauty of the round body of this jewel ((it. 
"this jewel as to its body being round and beautiful "), when 
placed opposite to or in contrast with any substance;, brings 
out its form, just as the self-existence of Buddha (exhibits his 
character). "Bright manifestations" (referred to in the text) 
allude to the various actuating principles and springs of action 

1 Vi.l. the ml of Kfi.='vn|i.i, Jul. ii, 4S3, tfii. 
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roiiml amongst men, and which, .according lo their root, enable 
them to receive (he law. 

[End of Vol. I. in the Chinese.] 



81. Both in the world of devas and the world of men. 

Notes. — " The world of devas." Buddha when he had arrived at 
supreme reason, and fourteen days had elapsed, transforming- him- 
self, appeared iit the heavenly abodes of Tsz' Tsoi (Iawara). At 
(he request of the King of the Devas (l)cvendra) he repealed the 
"Shih-ti" Siitra (Dasabhiiini Sutra 1). Again, on a second 
occasion, dwelling in the same abode, he repeated the Pan-jo-li-t'sn 

(IVajna ? Sutra). Dwelling in the abodes of Ma-hi-shau-lo 

(Maheswara, i.e., Siva), In: repeated the Man-shu-lsicn-poh-king 
(Manjiwri sahasiapatra Siitra?). Duelling in the To-li abodes 
(the heavenly abodes of the Trayastrihsas heavens), in the lower 
called Po-pin-kwong-ming (" universally difl'iisetl brightness") he 
repealed the Yeh-tsze-ki-teh-fiih-teng King (the unrivalled Sutra 
which proceeded from the summit of the head of ISuddha, and is in 
explanation of the word "one;" lit., "oiio-word-single-uniipie- 
Buddha-hcad Siitra" 1 ). Moreover, on account of his molher Ma-yc 
(Miiy:i) delaying three months, he spoke various accounts of the 
law (or, he said Buna on various occasions). " The world of men ;" 
referring to various places in all the sixteen kingdoms of the live 
Indies. 

82. In the parrot forest, and the Chi forest. 

Notks.— " The parrot forest." The Peh-iin Siitra (the 100 influ- 
ence or consequence Sutra) says, " Buddha was going from Sho-wei- 
Kwii (i.e., Sravasli) to l\lo-kie-ti (Magadha) ; in the middle of the 
road or journey there was a wood of patrols (ying nio-a Macaw). The 
king of these parrots, and all his friends and relations, on this occasion 
kept Hying in the air, .and respectfully addressed Buddha and all thu 
priests, saying, 'Would that, stopping here in my forest, you 
would lei me make my offerings to you.' Buddha immediately 
assented; and, with his company of priests, entered into the midst 
of the wood. Then the parrots perching around beheld the beauties 
and excellencies of Buddha's person, and the silent and decorous 
behaviour of all Ihc pi ics's; so that each of them, conceiving joy 

1 I« tliiH llic A.lilnpaiivfi Siitra, M. IV 101 1 
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in their hearts, believed at once on Buddha. The name clay they 
died, and were born as devas in the To-li heaven (thirty-three 
heavens). 

" The Chi forest." The Nirvana Slitia says, " On one occasion 
Buddha was dwelling on (lie baiikn of the Ganges, in the middle of 
the Chi-Han (?) forest. Then the world-honoured one, taking up a 
few fallen leaves in his hand, asked all the Bikslms, saying-, * Are 
these leaves in my hand many? Arc the leaven in all the groat 
earths many?' All the Bikshus said, ' World- honoured one! 
the leaves of the great earths are so many that they cannot be 
numbered ; but those in the hand of Juloi are so few that they 
need not be mentioned.' Buddha replied, 'All the laws which 
I have now completely learned are many, even as the leavcB of all 
the great earths; but those; which I have delivered and explained 
on account of sentient beings are but as the leaves in my hand.' " 

83. Also at the Heron Lake. 

Notks. — In the Karafiila Vehuvana, near Rajagriha (vid. the 
Chinese, explained in Jul. iii, 510), there is a white Heron Lake, 
where Buddha delivered the P raj mi Sutra of sixteen chapters (or 
collections). 

84. Also at the Vulture Peak (Gfidhra Kiita). 

Notks. — " At Rajagriha," the mountain, called in Sanscrit, Ki- 
ohc-kieit (this seems to be taken from the Pali (ihejakato). Buddha 
hero delivered the Tai-pan-jo (Malta- I'rajua), the Fa-hoa-king 
(Saddharma puiularika), and other Sii teas. 

85. Also in the Sea Palace. 

Notes. — Buddha was residing in the palace of the Dragon King 
Nan-to (Nanda), in the " Ki tseung ma ni po tBong wan to tchang 
po Ian," i.e., " the beautiful pearl chamber, belonging to the precious 
tower possessing the great cloud hall. (Obs. This Sutra is in my 
possession. The title is somewhat different from that in our present 
work; the translation above is accommodated to that of the Sutra) ; 
he hero delivered the " Tai wan bin tsing li king," i.e., "the Sutra 
called the great cloud wheel, for asking rain. [Obs. This Sutra con- 
sists of magical formula) (dhiirani) for forcing dragons to provide 
rain in lime of dearth.] 

10. And in the garden of Annas (i.e., the Amravana, Jul. ii, 

300). 

Notks. — "Om-ma-lo (Anna)," the name of a fruit (Mango); in 
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the midst of this garden there are many of these trees. Huddha liere 
delivered the Tsing-ming (pure name, Suddhanama ?) Sutra. 

87. And in the monkey stream (Markatahrada, liuruouf, 
J. H., 71). 

Notes.— Near tlie city of Pi-ye-li(ye is perhaps a mistake forchc; 
in which case it would lie Pi-che-li, i.e., Vaisali), there is the lake of 
the female monkey (Markatahrada); over (or on) this lake is a Ts'o- 
tsing residence (llowcr or grass Vihara'?)- Huddha, dwelling in this, 
entered on the Samiidhi which admits of no disturbance. Here, 
having converted 500 merchants, they all attained raluilship. It 
was on this occasion the assemhly asked Huddha to relate the 
ancient Nidanas (history of previous births) of Ye-shu-lo-lo 
(Yaaodani, the wife of &ikya) and of the 500 merchants (or this 
last portion may mean " to relate the connection of the 500 mer- 
chants iu former times with Yaaodora"). 

88. And in the cave of the Fiery Dragon. 

Notes. — Si-yu-ki says, "To the west of a city in Northern 
India (viz., the capital of Na-kie-lo-ho, i.e., Nagarahara; vid. 
Jul. ii, 9(5 . . .) is a large and deep cavern, the residence of the 
Dragon King Kin-po ((iopala). This dragon, having all at once 
conceived a wicked heart, desired to destroy the king and waste 
his country. Huddha knowing this, and using his power of spiritual 
transport, conveyed himself there. The Dragon King seeing- Huddha, 
was rejoiced, and his wicked heart was dissipated, ltuddha re- 
pealed the law on his account, and gave into his charge the precepts 
against slaughter. Hut, because he besought Huddha much to 
remain there, and to receive his religious offerings, Huddha replied, 
' I am about to enter Nirvana; but now, for your sake, I bequeath 
to you my shadow, and it shall come to pass alter my Nirvana, ii" a 
wicked heart again rises iu you, you ought to look at this my 
shadow (and so destroy it). Moreover, I will depute 500 Italuits to 
remain here, and receive your offerings, so that you may have 
ground of merit.' On this account no great troubles or calamities 
ever happen to the king of this country or the city." 

The Records (i.e., Si-yu-ki) say, " llieouen (Tsang), a Kah-sse 
(priest) of the Tang dynasty, himself went to worship (his shadow 
and pay it religious homage (i.e., make offerings to it). Tin; shadow 
of Huddha, when viewed far off, was of a gold colour, bright and 
glittering; but when (he came) near, it was not visible." 

8'J. Again residing at l'o-lo-nai. 
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Notes. — Tlio (ru<; Sanskrit. is Po-lo-ni-RHc (Vnrnhoft, or llcnares). 
TIur word in Chinese iR Kiting Y:m Kwo., i.e., river-bound country. 
Huddha, rcHiding liorc, delivered the " Ciruh-yan-slii-shai-chun-fah- 
lun," nnd oilier Sutras. 

90. Tlicn dwelling al, Mo-kie-li (Magadha). 

Notes. — In Chinese tliis is, " tlie peaceful country. " Huddha here 
delivered the " Fall-yen," " Puu-bi," " Kin-ii," and oilier Sutras. 

91. Also resting in the Kin-ku grove {i.e., the grove of sala 
trees). 

Notkr. — That is in Sanscrit Sha-lo, or " strong "(Kin-ku). Van, 
a doctor <»f the law (fah-sRo), in his translations, says, " Kin-ku, 
just before Huddha was about to enler Nirvana, the very last of all 
he delivered the Parinirvni'iaSuIra (great Nirvana)." 

92. Also resling (under) I lie M-loli Iree (music (ree?). 

Notkr. — Living at Pi-ye-li (Vaisali ?), Huddha resided under a 
tree, and there delivered the " Kun-leng-poh-chii-sing-sso-teli-lo" 
Siilra (i.e., " (he baptism that rescues from life and death, and con- 
fers salvation "). 

93. Also on the Teak of Lenka, near the borders of the sea 
(Lanka, Ceylon). 

Notkr. — This is a mount on the borders of (he sea in Southern 
India; Hie Sanscrit is Leng-ka, but the Chinese puh-lio-wong, 
"not able to go." Only (hose possessed of the power of spiritual 
transport are able (o go there. Huddha residing here, delivered the 
Sutra called .lih-leng-kia [Lankavalara Sutra. (Obs., the word 
Jih " to enter" does not seem to form part of the Sanscrit title)]. 

94. Also in the mount bordering on the Po-To precipice 
(Patalaka). 

Notes. — This Sanscrit word, written in full, would be " Po-tan- 
lo-kia." It is now written in brief as Po-To. It is the name of a 
little while (lower. They say that this mount produces a. great 
number of these (lowers, the fragrant Rcent of which is perceived 
from far. This place {i.e.., Patalaka, perhaps the present Kamase- 
ram) is the residence of Kouan-tseti-lsai (A valokileawara) ; Huddha, 
stopping here, repealed the Siilra called " Shih-i-niiii-koiian-tseu- 
tsai (" Avalokiteswara with twelve faces"). (Vid.au account of 
Fotalaka, Jul. hi, 123). 



MEMOUIALa OF BAKYA UUODUA TATIIAGATA. 173 

95. Again in the garden of Bamboos, called " Ka Ian to" (Karan- 
Qavcnavana). 

Notes. — Tins Sanscrit " Kia-lan-to," is in Chinese " ho-in," and is 
the name of an animal known in western countries (Obs., " ho-in " 
means "lucky voice;" (he animal is a squirrel. The whole story 
may be read in Speuee Hardy, M.B., 11)1, and also Jul. iii, 20, &c. 
Note that this garden is known to the Singaleso as Weluwana.) 
He who is called the nobleman Ka-lan-to is the same as Pin-hi-so-lo- 
waug (Bimbasara Raja), who built in this garden a vihara, and 
presented it as a gill for the followers of Buddha to reside in. (Vid. 
Spenee Hardy, ut supra.) 

90. And on the golden ground in the She-wai country. 

Notks. — The Sanscrit word is " Chc-lo-fu," which is corrupted 
into "Che-wai (Srava-sti)." The Chinese equivalent is Man-wuli- 
Bhiug (the city for perceiving and knowing things). In this city 
dwelt a certain noble, named Su-ta-to (Sudatta), which in Chinese 
is equivalent to Chen-chi (i.e., virtuous gift or charity). He ever 
had compassion on, and felt for, the orphan and the poor. The 
men of the country, therefore, made much of him ; and also named 
him Ki-kon-to(Ana(hapindika — he who bestows charily on orphans 
and the bereaved. Vid. Jul. ii, 2!K>). Now, on one occasion, having 
gone to the city of " the house of the king," i.e., Biijagriha, and 
living in the house of his friend the nobleman Iluini, his object 
being to find a proper wife for his son, he observed the house 
fitted out with perfumes, (lowers, eatables, &c, because Buddha was 
expected there on the morrow. Now Sudatta was, in reference to 
himself, a follower of the heretics; and when at first he heard (ho 
name of Buddha his heart grew cold, and his hair stood on end. 
This evening, therefore, he went to hear the law and worship 
Buddha; anil so, on account of his former ground of merit, he 
received a rightly believing heart, and obtained the fust fruit (i'.c, 
entered on the fust path, Sowan). lie then asked liuddha to return 
with him to his country, to winch Buddha assented ; and he then 
returned to his house. He then began to look around (lit. "divine ") 
for a propitious or excellent ground for Buddha to reside in; 
and, considering the garden of Chi-to (Jeta), (he heir apparent, (hat 
it was both elevated and pleasantly situated with a commanding 
view, fit for erecting a vihara in, Ik; went, therefore, and asked it 
of the prince royal, who, laughingly replied, " If you will cover (he 
garden with gold 1 will sell it yon." Sudatta joyfully said, " The 
garden then is mine." So, returning to his house, he brought out 
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his gold, and with it, covered upwards of eighty ki'ng (a ki'ng is 
15 -fg s s«piaro acres. There were eighty of these). With this ho 
bought the garden, and built in it. a villain, and called it, "Chi hwan " 
(.letiiviinn); lint now people o:ill these buildings 'Full slii' ("Tom- 
plus"). This explains (lie expression in the text, " golden ground." 

!)7. Then in answer to the earnest desire or thought,, in the air 
lie manifested himself. 

Notes. — Po-ssc-ni-Wnng (PraSuajit K:ija, king of KoSala in 
Buddha's time) and the JMo-li philosophers or sectaries (this 
expression is probably a contraction of Yaug-kiu-li-wio-/<>, or Angouli 
Mfdyns, concerning whom, vid. Jul. ii, 295 ; or it may be trans- 
lated, " Prasnajit and his wife Mo-li," i.e., Mallikadevf, concern- 
ing whom, vid. M.B., p. 285), having met Buddha, believed on his 
law. Whilst paying him reverence he said, "If my daughter 
Gliiiig-mnii (Sriniiiladevi ?), who is possessed of perfect wisdom, and 
whose mind is already prepared to understand the law, were to 
behold Buddha, she would certainly obtain Duilhi (reason). Would 
that this might be the reward of my faith !" Ching-man hearing of 
the merits of Buddha, filled with joy and bowing her head, said the 
following giilha in his praise : " Would that Buddha, possessed of 
infinite love, would cause me now to behold him !" At the time bIio 
made this prayer, SVikya-Juloi suddenly caused his incomparable, 
loveby person to appear to her in the air ; on which occasion he 
delivered the Ching-man Sutra (Sn'nuiladevi Sinhamida Sutra). 

98. Then disappearing from the mountains, and appearing in the 
heavingly abodes. (Obs., the symbol used is difficult to translate ; it 
signifies "destroying," "annihilating." I have translated it "dis- 
appearing from," as though he, i.e., Buddha, was the object of this, 
as a verb). 

Notes.— Buddha, from the Vulture Peak Mount (Gfidlirakiita) 
disappearing, was born in the To-li heaven (TrayastriiiSas). Dis- 
appearing from Su-mi (Suinern), ho was born (or appeared) in the 
Nu-ina (Yi'una, the first heaven above the TrayastrinSas) heaven ; 
and so, having ascended up to the highest (heaven), he delivered 
the Fa-yen Sutra. 

99. Again he delivered the law as it is symbolized by the six 
points of the heavens. 

Notes. — The Yan-po-ssih-kai king (ITpasampanna Slitra?) 
says, "The son of the nobleman Chen-sing (well-born, Sujata?) 
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asked |iii(]<lli:i, saying, "All (.ho teachers of the heretics (i.e., 
Dissenters) teacli their followers at early dawn to bow to the six 
quartern, N., S , R, VV., above, below) ; and by tlii.s means they 
promise them increase of years and wealth. I law Ruddhu's law 
any thing of this sort?" Ruddha replied, "Yea! certainly. That 
wliieh is called bowing to the east in the Ta'ii (diina) Parainila (i. c, 
the parainila of charily). Rowing to the south in the 'Shi' (sila) 
Parainita (the virtue parainita). Rowing to the west is the Tsh'een 
(Kchanli) Parainila (Lite parainita of patience). Rowing to the 
north is the Pi-lai-yo (Vi'rya) Parainila (the energy parainila). 
Rowing to the nadir is the Chen (f)hyana) IVirainita (the parainila 
of contemplation). Rowing to the zenith is the Po-ye (P raj mi) 
Piiramitii (the parainita of supreme wisdom). If a man is able (to 
attain to) a stale of correct contemplation, day after day, and if he 
pays worship and homage in a similar manner, what is this but 
increase of years, wealth, and honour? " 

100. Again transforming himself, he assumed a body only three 
feet (chili) in size. 

Notes. — Ku-shi-lo (Gochira), the nobleman, was only three feet 
high. Buddha on his account transformed himself into a person of 
similar size, and so caused him to return to a knowledge of the 
right law. 

101. And again there was tho "hand covering" and the 
" pointing (to the earth) transformation." 

Notes. — "The hand covering." The Ling-yen Sutra says, "The 
world-honoured one, with his ' Chen-feon-lan ' golden hand 
(Ohcn-fcon-tan, lit. 'Jambudaua,' probably for 'Chen-tan,' i.e., 
chaudana or sandal wood), stroking or touching the head of A-nan 
(i. e., Auanda), at the same time the Sakwalas of the Ruddhas 
pervading the ten regions of space were violently shaken six 
times j and the infinite number of Ruddhas who abide in these 
Sakwalas, each diffusing from his person, brought rays of glory, 
which (rays), at the same time, came together to the garden of 
Che-to (Jelavana), and meet as if outpoured on the head of 
Auanda." 

"The pointing transformation," the Ttting Ming Sutra (Viauddha- 
iiiiina? Siitra)says, ' Lo-Kai (?) Rrahnia, addressing Shi-li-fiili(&;iripii- 
tra), said, ' I see this earth or ground as it were the heavenly palace 

Viinakila Sfitra, viil. infra, 115. 
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of ISwara.' &iriputra replied, ' Ami 1 behold it as a dunghill, full 
of fiilh and pollution.' On this the world-honoured one with the 
toe of his foot touching the ground, iinmediately the great 
ehiliocoBin appeared all glorious, and adorned like the jicrfcctly 
beautiful abode of Buddha." 

102. Tlien again the dispersion of the rays of glory, causing the 
advent of the Buddhas, and the one body universally diffused and 
divided into many bodies. 

Notks. — The Fa-boa king (Saddharma I'uinlarfka Riitra) says, 
"Tat loh hIiwoIi IJosat (Miiluisthiiinaprsihla Bndhisallwa?) desired to 
see the body of Siikya Juloi divided into all the Buddhas. At this 
time the world-honoured one darting a ray from the mark between 
bis eyebrows (urua), it spread through and illumined the ten 
regions, each containing an innumerable number of lands of Huddhas; 
all these Buddhas then taking with them each one a Bodhisattwa 
and his attendants, came to this earth; and so all the Buddha!) 
appeared sprung as it were from the body of Siikya Buddha." 

103. Again this world issuing brightness through the other 
worlds. 

Notes. — The Koon-Mo-lcung-shui king(i'.«., Avalokitarnitabha 
Sutra; or, as the "Koon" is generally omitted, it. will be the 
" Amitahha Sutra." Amilabha is the attribute of eternity — 
symbolized under a Buddha of that name, "The eternal one") 
says, " Wei-tai-hi, the honourable woman, seeking a birth in one 
of I lie pure lands at this time, the world-honoured one caused her 
to behold (caused to appear) all the pure lands of the Buddhas of 
the 10 regions, and then bade; Wei-tai-hi (Videha?) to behold and 
choose in what land she would bo born. Then Wei-tai-hi, pointing 
to the country of 0-mi-to (Amitahha) Buddha, said, ' Would that 
1 might be born there, and practice the sixteen dhyanis.'" 

1(»-1. Again transforming (he pure, and thus causing the pure to 
envelope the impure. 

Notes. — The Fong pin po sz'yan king says, " Buddha, darting 
forth a great, ray, and illumining the earths (chaityas) of the Bud- 
dhas of the ten regions; there were innumerable Bodliisatlwas who 
appeared — the So-po world at the same time appearing, deprived of 
its mountains, rivers, forests, &c." (?) 

10f>. Again following the common method of teaching, and 



MEMORIALS OF SAKYA BUDDHA TATIIAGATA. 177 

at the Haino time, making tliis inctliod illustrate the .true 
mode. 

Notks. — The law which Buddha taught, proceeded not according 
to the two methods of philosophy, i.e., the common method and the 
true method. So it is said, "pursuing the common mode, lie caused 
its light to return ami illustrate the true." And, again, " the vulgar 
method and the true are one ;" and, again, "Ify the common method 
he threw light on the true." The Jin Wan Sutra (Karuiiika raja 
Siitra) says, " lYasnajit, the king, asked this question, ' Is the 
common method of philosophy included in the; super-excellent 
method (of Ituddha) or not?' Buddha replied, 'The oik; system 
and the two systems are both contained in this : " It cannot be pre- 
dicted of me that I speak, nor of you that you hear." ' " (That is, 
the absence of allirmatiou is the true philosophy.) Again, the 
kings of the sixteen countries (of India) thought thus in them- 
selves : "When the most merciful Buddha obtains Nirvana, who 
then shall defend our country." On this Buddha forthwith began 
to deliver the sublime wisdom which shews how the Bosat preserve 
the fruit of Buddha (i.e., how the perfection of Buddha resides in 
the Bodhisattwas). 

10G. But his doctrine was as the responsive echo of the hollow 
valley, or as the stroke which has awakened the sound of the 
spreading bell. 

Notijs.— This alludes to the method of Juloi in adapting his 
doctrines to the secret moving power of his hearers. 

107. Amongst those which he uttered, wo liud the four Ilo- 
hoin (Aguiui Sutras), which advocate the existence of a sensible 
world, and the right l'ot-yo (I'rajna), which declare all to be 
empty. 

Norus. — Buddha having arrived at perfect wisdom, within thirty 
years from that time Ik; declared these two methods of instruction, 
appealing to the principles of men according to their state of pre- 
paration. The Sanscrit, Jio-lhiiu, is, in Chinese, Fah-kw'ai 
(Refuge of the Law). These belong to the Little Vehicle (Iii'u:iy:ina) 
modes of instruction. They are four in number : — I . The large Agama. 
— 2. The medical Agama. — o. The inixed Agama. — I. The addi- 
tional Agama. The doctrine of these; works declares the existence 
of all things (Sarviislivadas). Hence the nanus used in the text. 
The Sanscrit, 1'ol-ye (I'rajna) is, in Chinese, " Tsing llwui" 
(Pure wisdom). This is the doctrine of I he Ureal Vehicle (Mulia- 
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yrina). There arc eight principal works of this class, ail of which 
declare the emptiness of all things. 

The Mi-ycn, the Fah-yon, the Fuh-ts'ong, the Ti-tso'ng. 

Notes. — These arc the names of four Sutras of the Great 
Development school ; tho Ti-tso'ng is the same as the Shih-lun- 
king. 

109. And the questions of Sz' yih. 

Notes. — S - /.' Yih, the name of a Dcva of the Brahman heavens 
(Brahmachiirin), his enquiries into the character of the law, is the 
origin of the title of this work. 

110. The iJ-Sin (conversations as to tho Heart) held atLcng-ka 
(Ceylon). 

Notes. — The Yih-lcng-ka-Shan Sutra 1 advocates . the doctrines 
of the Great Vehicle. This Sutra regards the heart as chief, hence 
the title. 

111. Tho " Wan hing shan long yen." 

Notes. — The " Shan long yen," iB the name of a Samiidhi, from 
which this Sutra receives its name. 

112. "Ych Ching mo leung i" (one vehicle endless systems). 
This also is the name of a Samadhi from which the book takes 

its title. 

113. The "Tai pi fan to li" (Great compassion Lotus flower). 
Notes. — The Sanscrit " Fan to li " is equivalent to the Chinese 

" White Lotus flower " (" pih lin fah "). The title is derived, as 
it were, from the beauty of this flower. (Fan to li — pahuarika.) 

114. The Fah Kti To lo ni (The Dhiiranf, which are as the torch 
of the Law). 

Notes. — The Sanscrit, To-lo-ni, signifies "collection," from 
the fact of their being a " collection " or " epitome " of tho law. 
They are tho evidence or exhibition of the enlightenment of the 
mind in perfect rest, and from this the comparison in the text of 
" a torch." 

115. He spoke also the Sutra of tho " Pure Name " [Vimakita 
(Edkins)]. 

1 I/tkfivlUfiro SGlrn. 
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Notes. — The Sanscrit " wei mo lo kill," in Chinese, is " Tsing 
Ming " (Pure Name) ; it is also called " Spotless Title " (Vhnakila 
Sutra). 

11G. The "Sui Ying" of Su-ta-na. 
Notes. — "Su-ta-na (Sudiina)," i.e., "character!' (virtuous charity). 
The name Sakya took on leaving his wife and two children. 

117. Then there arc the distinctions between "punsse" and 
"pun sing" (matters concerning one's own experience), the 
beauties of the " Fung Tsung " and the " Chung Tsung." 

Notes. — These arc the four names of the " teaching of twelve 
divisions." 

The Pun sse are the affairs connected with Buddha's previous 
states of existence (the Jatakas). 

The Pung sing are predictions addressed to Bodhisattwas, Ac. 
(Itivfittaka). 

The Fung Tsung are Giilhris. 

The Chung Tsung are Geyas. 

(The Gathas denote a whole narrative in verse, including many 
Geyas or stanzaH. So a Sutra contains many Itivfittakas or prcdio- 
tions ; but the latter never tin; former.) 

(Obs. For an account of the " twelve divisions " referred to at 
the beginning of the above notes, vid. Burnout, Introd. to lud. 1$., 
pp. 50, 51.) 

118. The comparison of the elephant, horse;, and hare, crossing 
a river. 

Notes. — This refers to the order observed in Bosat, Uin Kioh 
(Pratyeka Buddhas), and Ching Man (Sravakas). The river over 
which they cross is the river of humanity, so to speak, or the 
twelve Nidiinas (causal concatenation— the causes which hold 
us in life ; vid. Jul., sub v. Nidana). The understanding of these 
three classes of beings is of the same character, but not the same 
degree (of depth). The comparison in the text refers to the auimalB 
mentioned when they cross the river — the hare floats, the horse 
half reaches the bottom, the elephant walks straight across on his 
feet, touching the bottom. 

119. Then there is the comparison of the three chariots, drawn 
by the sheep, the door, and the ox (this comparison occurs in the 
"Lotus of the Good Law"); and the leaving the dwelling. 

Notes.— -The Fall hwa king (Saddhanna Pumlai ilea Sutra) speaks 
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of these three chariots, by way of comparison; the chariot drawn by 
a sheep being compared with (lie condition of a briivaka ; thai by 
a deer wilh a I'ratycka Buddha; ami that by an ox with the. con- 
dition of a ISodhisaltwa. These three chariots exemplify the system, 
ay it provides sufliciont, means of deliverance. The two first, means 
of conveyance represent that mode which is known as " Fong pin." 
The other vehicle, known as that, of the " great white ox," is the 
true mode of deliverance ; drawing any brother to a distance; con- 
veying all ; losing nothing. The " dwelling" spoken of is in keeping 
with what the Sutra says, "There is no rest in the three worlds — 
they are as a burning house;" again, "The body of the three 
worlds (i.e., the body possessed by those" in the three worlds) is, as 
it were, a house, from which everything is beheld through a dis- 
torted medium." 

120. Then again he spoke of it (his doctrine) as the actual, the 
empty, and the " keeping the mean," or the "safe mean." 

NorivS. — These arrangements are (he methods of instruction 
employed by.luloi. His mode of teaching was not uniform. Kirst, 
he spoke of the method which supposes the existence or all things; 
then he adopted the method which supposes their non-existence. 
Neither of these was the perfect method. The safe method is the 
medial one. He spoke nothing dogmatically, but awaited this 
period for the development of his doctrine. 

121. And again he spoke of a holding ground (or standing 
point) of unvarying brightness. 

Notks. — The method which advocated the non-existence of 
matter only overthrew the faulty portion of the other system ; viz., 
of actual existence. As yet the nature of tin; true spiritual existence 
(lit,, the nature or being of the true soul) was not manifested. 
The system then was that, the conditions or qualities of all distinct 
phenomena constitute the actual being or substance (of that 
phenomenon). This, indeed, is the " being" exhibited in the vulgar 
method of philosophy. J'ut (hat which throws light on the belief 
in "being," which consists in the absence of conditions, life, death, 
increase;, decrease, and in the most complete indifference; (i.e., 
absence of all selfish or partial consideration); this system is the 
true one. 

Now Ibis theory is that which depends on the word Mo- 
(" absence of," e.gr. this theory says that the true consists in the 
"absence of the false," or " the absence of conditions"). Hut the 
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■word "fei" (opposite to) destroys llio " Mo," and it is tlum wo 
urrivc at a perfect theory. (That is, to Hay : " Truth is not, or does 
not consist in certain phenomena," is different from Raying : " Truth 
iH that which is not phenomenal." The fust is mere negative. Tlie 
second is an affirmative clothed in a negative form. The power of 
the word li may be learned from (he expression meaning an asnra 
— "something which is not a man." Now with mo instead of li the 
expression would mean " absence of men," or " without men.") 
This idea opens out and illustrates the character of the true vacancy, 
which contains in a mysterious manner the nature of the (rue soul. 
This is the "brightness" or enlightenment to which the text 
alludes. 

122. Again he spoke of bis doctrine as the "vulgar" method 
(tun, i.e., blunt) and the "gradual" method. 

Notks. — These terms refer to the modi; of Buddha's leaching, as 
lie adapted it to the capacities and condition of his disciples. 

123. And again ho styled it the "half" method and the "full" 
method. 

Notes. — The Nirvana Sutra says, "The word 'pun' (half) is 
the origin of all cares and troubles; but the word ' iniiii ' (' full ') is 
the root of all virtuous or excellent laws (fall). The one is an 
imperfect philosophy, the other a perfect one." 

121. Then again then; was the absence of assertion, and the 
constant condition of assertion. 

Notks. — The Prajiia Sutra says, " Let no one say Juloi has a 
law which may bo spoken. [This phrase " Yan sho shut full " is a 
very common one in the Prajnsi l'aramila works; it seems to 
allude to the impossibility of the Supreme Buddha (Talhagata) 
being confined to tin; limit of any lixed law in his doctrine. His 
law is spiritual; speaking to, affecting, the inmost self of a man, 
and not stereotyped in external forms.] If a man say that Juloi 
has any law whieh may be spoken, he libels Tulluigala. 'That man 
does not understand the system which 1 deliver.'" Again, there is 
a (Jalha whieh says, " From the fust, in I he garden of deer, down to 
the last scene near the I'o-Tai river 1 (Hira/iyavali, M.U. ;M,0 ; the 
Po-Tai of the text, is equivalent to Va-Ti, a contraction of this river's 
name; Buddha crossed it just before entering the garden of Sal 
trees), during this interval of fifty years, not one word did he say." 

1 AimitavatI; viil. Jut , miI> voce. 
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This assertion refers to Tathngata in his pure and essential nature — 
identical with all the BuddluiR of the throe worlds (or three ages — 
present, past, future). Hence the expression "absence of assertion." 
But, according to the common theory of Buddha's existence, he 
did not cease from delivering the law. 

125. Again there is the expression "not hearing" and "con- 
stantly hearing." 

Notes. — The Tsing meng king (Vimakita Sutra) says, "What 
we say as to delivering the law, is actually no delivery and 
no exhibition of it; and as to hearing, there is really no hearing or 
attaining anything. In this is the system or secret of the highest 
philosophy. 

12(i. And he gave them a ground of confidence to assure them 
of his protection on which they might bo able to rely. 

Notes. — The Lotus of the good law sayR, " I now, on your 
account, give you a security for what I say (' to be security for'); 
the end is not emptiness [or, 'which (i.e., security) in the end 
Rhall not be false or vain ']." This theory is that all sentient beings 
have the nature of Buddha ; and all shall attain to his perfect 
condition. 

127. There were, moreover, supplying the deficiency, so that 
there should be no forgetfulncss. 

Notes. — Ananda, twenty years after Buddha attained supreme 
reason, became a convert. Hut Buddha, by the power of his 
influence, brought all his sayings, both delivered before, which lie 
had not heard — and even those of the former Ituddhas, to his recol- 
lection. Therefore, the Pao Tsi king (Hatnakara Sutra) says, 
"Juloi, by the divine power of Buddha, assists all sentient beings, 
and enables them to recollect without mistake or chance of error; 
and, addressing them, says, 'You now may recollect through ages 
past;' and thus having implanted in them the root of all virtuous 
principles (laws), these beings forthwith are able to recollect all, by 
the power of Juloi." 

128. There is the absence of the "small" and yet not "great." 
Notes. — This is the basis of the "Yung Tsang" school (this 

school professes to combine all theories in one; it seems to be 
eclectic, finding truth in all systems, agreeing with none; but 1 
am in want of the Sanscrit term). The "small" alludes to the 
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small vehicles, and tlio groat to tlio great vehicle. The text 
:tllu*l(!K to tlio fact that though tlui roots of action, or principle, in 
men ho different, yol. I here is mi ilisliiieliou of great or small in oon- 
iiooliim wild essential being'. Tlio Sutra of (lie ipieslions of 
JWaujusri says, "Buddha iloolaroil thai twenty schools into which 
tlio little voliioli! should iliviilo in fiihiro liino, were In it lil.o the 
water of tins sua; llio tasloof which in every place was llio same: 
all those schools ilo not spring from (lie ' l'rujiia-puiaiiiila 
school.' " 

12!). Without hounds, ami yet no centre. 

Notes. — (TIoh iH another ilelinition belonging lo llio same 
school. There is a similar ilelinition of the Divine Being—" the 
centre of a circle wlume circumference iH nowhere," or a (similar 
idea.) 

130. The three vehicles united, enter the one vehicle. 

Tho Nirvana Sutra Bays, "Tho one vehicle,'! hat is, tho nature of 
Buddha; with reference to this system all sentient beings have this 

one vehicle." The Fa hwa Sutra says, " Ai igsl llio earths of llio 

JSuddhas of the Ion regions, there is only one vehicle as a law, 
neither two nor throe." 

1,'il. Tho three natures together return to llio one nature, 
which is (hat of tho law. [Otis., tho term here rendered by " nature," 
refers, in all the later Buddhist works, lo the one essential sub- 
stance or being which pervades iininensify. ) 

Notes. — "Tho nature of the law," i.e., flic nature of litiddha 
( hence Buddha is the same as what is literally the Law or Dliarma). 
The Nirvana Sutra says, "The nature of the Sravaka, of I lie 
I'ralyoka Buddha, and of the Bodhisallwa, is the same ; they are 
together hut the one essential nature." 

1.'I2. lie, in I nil h called himself (or may be called) I lie falhor 
and molhor of his helpless children, the guide and leader along the 
even path liy the precipice. 

Noiks. — The Nirvana Sutra says, "Buddha, thinking' on llio 

welfare of all sentient beings, and regarding I hem as | • children, 

is therefore considered as llio merciful falhor ami mother of all 
created beings." 

The Ka hwa Sutra says, " Now on account of you all, I become 
a. groat leader and guide, knowing' all tho precipices, dangers, and 
vol.. xx. " 
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winding paths or life and death." This is what the text calls the 
precipices, i.e., the evil paths of (.lie three! worlds. The word "i" 
(smooth in" even) refers In the mysterious power (>r the one vehicle. 
The J''a Yen Slitra says, " I'uddha is regarded as a father to 
all creatures, hecanse of the kind assistance and advantage he 
gives them; and as a mother, because he nourishes and produces 
in them the seed of Buddha's nature, lie is a leader, because he 
guides (hem to a place of rest; a teacher, because he bids them 
enter into the only true centre of being. 

133. Like the sun or moon in the dark (or profound) vault of 
heaven. 

The Kin Kwong Ming King (Suvarha l'rabhasa Sutra) says, 
" The sublime sun, Buddha, whose wide-spread rays brighten and 
illumine (all things.)." Again, it says, " Abiding for a time in 
the three worlds, like a sun he enlightened (the world, as with) 
daylight." 

The Fah Yen Sutra says, " The moon has four distinguishing 
peculiarities. 1. Its rays drown the brightness of all the other stars. 
— 2. It appears and disappears according to season. — 3. Its shadow 
cannot but be manifested in all the surfaces of pure water in the 
world. — \. It appears face to face to all those who behold it, 
(i.e., though they be in any relative position to one another: refer- 
ring to the shadow in the waler, as well as to the moon itself.) So 
also, is it with respect to Buddha's appearance in the world. J. Ilia 
presence eclipsed all the heretics of the two vehicles. 2. He regulated 
his period of manifestation according to the work he undertook of 
illustrating the truths he proclaimed. — 3. His appearance cannot 
hut be reflected in all the receptacles of supreme knowledge of all 
beings, the pure hearts which pervade the three worlds of all the 
.Sakwalas (i. e., his presence is visible in the heart which is 
developed in the good). 4. All beings who regard him with reve- 
rence speak of Juloi as being in their immediate sight, filling thoir 
hearls with joy, and on their account delivering the law." The great 
I'i Shi Jjiiii (Mahavihhasha Ssislra) says, " The moon as it shines on 
high in the heavens has I wo sorts of beneficial effects. — 1. It 
spreads its bright rays through the dark void. — 2. It strengthens 
ami nourishes the plants and trees. So Buddha, coming into the 
world, conferred two benefits. 1. He dissipated and scattered the dark 
errors of ignorance. — 2. He nourishes and strengthens the vir- 
tuous principles of men and Devas." 

The expression "dark (or profound) vault," in the text, alludes 



MJSMORIALH OF HAKYA J1UDDIIA TATllAOATA. 185 

to the abodes of life and death. The Wei Shi Siistra (Vidysi- 
matra-siddhi) says, " Not yet arrived at true wisdom, we ever dwell 
in (lie land of dreams; hence, 1 speak of the long- night, of life and 
death." 

134. Providing (as it were) a ferry boat over the sea of va 
shadows. 

Notes. — The infinite wisdom and great love of Tatliagala, pro 
viding (or containing) a method for convoying all beings, and 
transporting them from the shores of life and death ; and as it 
causes joy to uses it, it is called a ferry-boat. All secondary exist- 
ences, vain and empty as they are, the text likens to (a sea of) 
shadows ; the sea, i. e., the troubles and anxieties in which all 
beings aro anchored, and so cannot cross over to the other shore. 

135. As a rain-cloud, causing that which is withered and dry 
to return to life. 

' Notes. — The Fall h wa king (Saddharma Puhilarfka) says, " When 
Juloi was born, he was as the rising of a great cloud, from which 
rain descends on all beings, trees, plants, and shrubs, according as 
their several divisions receive nourishment." So all sentient beings 
dried up by cares and troubles, the water of l.ho law not having 
yet descended, are compared in the text to that which is withered; 
but Juloi having become incarnate, according to his ever com- 
passionate and merciful nature, delivered the law in due measure, 
so that all beings whose principles were good, received increase 
and strength ; hence, the text speaks of returning and restoration 
to life. 

130. Providing salvation and refuge, he directs to the final 
path that leads to the eternal city. 

Notes. — " Salvation," that is, deliverance. "Refuge (or return)," 
that is, speedy escape. 

Tang Liang, a priest (fah ssc) of the Liang dynasty, says, " A 
lord delivers or protects his country — a man's own relative protects 
his family. Put Kuddha is not so, he protects ami saxes all." 

The expression "eternal city," refers to the Nirvana. 

137. But, alas! the end is at hand ! — [lis work now completed, 
merit completed dwells not with us! — Now about to resume his 
original nature by returning to the source from whence became! — 
the fuel expended, the lire dies out and perishes! 

O 2 
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Notes. — Thin ifl llio eighth sign in (ho life of 6iikya — viz., his 
entering Nirvana beneath 1.1ns l.wo ssila trees. — Juloi having made 
an (Mid or crowing (.ho influences or life {i.e., having finished his 
work in life), it. is said, therefore, in the text, " his work completed;" 
being about to terminate the great exhibition of his ])o\ver (or 
being), he gave indurations of returning to tins true state of repose 
(Nirvana); hence, the expression, "his finished merit could not 
dwell among men;" the expressions "pun" and "iin," both refer 
to the oiks true essential stalls of being. 

Tins Kalfwa King (Lotus of the (»ood Law) says, " liuddha this 
night ceased totsxist; as the (ins dies out, — tins fuel being expended." 
The Fall Yon King says, ".luloi, for the purpose of exhibiting all 
the aelive principles of libs and existence, was unwilling to remain 
for ever obscured (»'. e., in Nirviiha). Hut for the sake of men and 
IVvas, who were satisfied with the bodies they possessed, he ex- 
hibited (he unchangeable condil ion of ' Won Sliding ' (aimttarn, 
i.e., insiirpassable condition)." All the Huddhas or the ten regions 
not entering Nirviifin, except for the purpose of harmonizing and 
elevating the principles of all sentient beings, exhibit this destruc- 
tion (having accomplished their work"). Now the end of manifesta- 
tion is called destruction ; viz. : that destruction which admits of 
no division or separation. 

1.1!). From this time he directed his course to the land of plenty, 
and arrived at tins golden river. 

Notes. — The oily of Ku-shi-lo (Kusi'iiara, or Kusfnagara. 
Although Ko&ala would be almost suggested by the Chinese). This 
is a city remarkable for its liches and abundance, so that it has no 
rival. Hence tins name. The Sanscrit term in full is " I-li-pan-na- 
fi-tai (Ifiranyavali, M.R., 345, or, Adjilavnti, Jul.); this is contracted 
to "Po-tai" (vid. supra. 121). In Chinese it is equivalent to the 
"river which possesses gold." This (land) produces camphor 
(jainlni), sandal wood (tan, for chandana), and gold. No water can 
be purer than that of (his river. Sang-Tsung-Fah-sso, of the Liang 
dynasty, says, " Ituddha came to the border of Ibis river, intending 
to oilier Nirvsifia ; then he compared the turmoil and hurry of life 
and death to I ho eddies and Mowings' of the river's tide, the 
motionless golden sands to the unchangeable and enduring nature 
of Buddha." Again, in the previous history of Ituddha, at (he time 
he was fitting for the supreme Hnddhaship, he resided in this place 
as the Chakravarlf Ln-clii (Bodhiruchi?); and now being about 
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to cuter Nirvana, he came to this land, as it were, by way of 
recompensing it. 

140- The bright rays and the words of his month, together 
reaching through the innumerable worlds of the lSuddhas(chuityas), 
the mountains shook, and the earth quaked, and all around were 
heard the sounds of lamentation. 

Nones. — The expression in the text is "gale of the face," and 
refers to the mouth. The scattering of rays is the most remark- 
able of the distinguishing marks of Buddha. The " rays " and 
"quaking" are signs which attended the occasion. The expression 
"dust chaityas " refers to the innumerable worlds of the liuddhas. 
The Nie-pan-hou-fan King (Nirvana Sutra V) says, "All the 
SakwuluH of the ten regions quaked and shook, and there came forth 
the Bound of a great voice— the cry of pain and lamentation, as of 
one in distress." 

For how else could it be when the world was to be left 
desolate, and the sun of wisdom about to set? They mourned for 
a truly compassionate father. So all the great seas raised their 
Hoods and roared, and a sound of grief pervaded the world. Yan- 
Fah-sse, a priest of the Liang dynasty, says, "Things without 
life moved towards him! (i.e., inanimate objects displayed their 
love to him.) How much more those possessed of a heart ! " 

141. His different appearances being now ended, at the same 
time appeared the blood of the Che llower. 

Notes. — The Nirvana Sutra says, " All the eight sorts of 
dragons observed, with pity, the grief which pervaded all things ; 
then through their bodies the blood appeared, like the juice of the 
Po-lo-che (l'alasa) llower." 

Liang, a priest of the Liang dynasty, says, " This is a llower of 
India — white in appearance, and with red juice." 

112. Having received the last offering of Shun-to (Cliuuda, 
vid. M.U., 313). 

The Sanskrit (Jhan-To is equivalent to the Chinese " Kai-mian-i" 
(excellent system of liberation). He was the son of a smith (artisan) 
of Ku-she(KuHinara). Coining to liuddha, he addressed him in these 
words: "As you have commanded the men of the world to obtain 
ground for reward, receive, 1 pray you, this, my offering, which is 
to be the very last, liuddha, on this, assented to receive it." 
(Speuce Hardy says, it was an offering of l'urk, M.J}., 313.) 
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Now one may ask such a question as this, "Tito Sutra says, 
how is it, when lie refused the offerings of (levari ami kings, lie 
accepted tliis one of the workman's son I" In reply, we may quote 
the words of Liang- Fah-sse, " Buddha desires not in his system 
either to reject (he insignificant or accept the many — the rich and 
the poor are alike; and, although Shun-to was horn a poor man, yet 
his virtuous intention was very great. It was hecause in tin; other 
cases this principle was not observed, their offerings were rejected." 
Now what is said respecting " virtuous intention " is only significant 
of a man's being acquainted with the fixed principle of the law (or 

the fixed law) [An important disquisition here follows.] 

Hut how could the diamond body of Tathagata receive food ? The 
Nirvana Stitra says, " During endless kalpas past, Juloi had received 
neither food nor drink ; but on account of all the iSravakas he first 
received the rice and milk of the two shepherd women ; and on 
account of all sentient being's he received the last offering of 
Shun-To " 

113. Receiving the secret words of Pi-yc (Papiysiii). 

Notes. — " Pi-pi-yc," i.e., wicked; the po-tsiin (comprehensive 1) 
name of Miira ltaja. The Nirvana Sutra says, "Mara came to 
offer a precious offering to Buddha ; ami at the same time delivered 
a ' protective formulary." Buddha said, " I accept your dharafii 
(formula) Tor the good of future ages." It is held, therefore, by the 
followers of the four schools (?) (Ananda, Ktisyapa, Upali, Kiitya- 
ana?). 

141. — Repeating the four excellent distinctions (lit., virtues) in 
order to manifest the three "1." 

Notes. — The four excellent distinctions arc these "permanency," 
"delight," "personality," "purity." These are the four fruits of 
Nirviifiii. The three "I" are these — " Prajmi" (supreme wisdom), 
" complete deliverance," " the essential body." These are the four 
bases or substance of Nirvana. In Sanscrit the letter "I" is sig- 
nified by only three dots — one dot above and two below (.".). The 
upper dot signifies the essential body; the left-hand dot below sig- 
nifies Prajmi ; and the right-hand one, perfect deliverance. This 
theory provides for both subject and object (in the condition of Nir- 
vana). The Nirvana Stilia says, "Tathagata repeating the fol- 
lowing words (lit., chanting or intoning) said, ' I now finally 
establish these three laws (dharina) for the sake of all beings.' 
ilence the name Pari-Nirvuna." 
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145. Pointing out, or exhibiting, how the 10,000 actual existences 
all return to one nature. 

Noths. — "The 10,000 states of being " refers to the great uumher 
of existing creatures. The "one nature" is the nature of Buddha. 
Juloi arrived at the point of Nirvana directly after he had stated 
this doctrine, " All creatures have the nature of Buddha." 

140. Instructing To-lo Ka-ye (Knsyapa. But what does To-lo 
signify ? Julicn gives a name To-lo to a Budhisattwa ; vid. in loc.) ; 
settling the forty-two questions he asked. 

Notes. — Before the Nirvana (?) there was a To-lo assembly (?). 
Kaayapa Bodhisattwa, on this occasion, proposed thirty-four 
questions, as, " How to obtain the indestructible body," " how to 
possess the Kin-ku force (Kin-ku is generally a synonym of Sala, 
the Sala tree)," &c. Buddha's answers, embodied in forty sections, 
are what is alluded to in the text. 

[This section is obscure. — S.B.] 

147. Converting Su-po-to-lo (Subhadra) when just completing 
81 years. 

Notes. — The Sanskrit Subhadra is equivalent to the Chinese 
virtuous — sage, lie was a master of an heretical school. Having 
heard Buddha proclaim the very profound exposition of Nirvana, 
wisdom dawned in his mind, and ignorance lied ; so be became a 
follower of Buddha, and entered on the duties of a Bhikshu, cutting 
off his own hair, and taking the Ka-she (chi'vara). He then at 
once arrived at the condition of a itali.il, aged 81. Buddha then 
said, " This is my very last disciple that shall attain salvation 
(during my lifetime)." 

148. Overthrowing the cross-questions of the ten llishis, he 
caused them to receive the influence of the day dawn. 

Notks. — These ten llishis were all leaders of heretics; each came 
at the time of the Nirvana assembly, and proposed their questions, 
which were successively answered by Buddha; and so they received 
the day-dawn, i.e., reason, the end of night. The Nirvana Sutra 
gives the names of these Hishis. 

lt'J. How rudely planned those four pagodas which were 
erected I To the remotest town, the most trilling ornament ! 

Nones. — This refers to the four pagodas erected in the world; the 
first where Juloi was boru. — 2d. Where he arrived at supreme 
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reason. — 3d. Where ho turned (lie wheel of the law. — llh. Where 
lie entered Nirvana. 

150. About, lo illustrate (lie subject of tin; perishable character 
of nil exislencies jiossosscd of nn active principle, he explained the 
absence of conditions leading to the absence of birth. 

Notks. — "Active principle " refers to the vulgar theories with 
res(K!ct lo being. In the middle; of the hundred sorts of being, 
ninety-four are immediately liable to life and death. The I'rajiia 
says, "All the different species of being arc but as dreams, 
shadows, bubbles, fancies. Ab the morning mist, or the evening 
lightning." 

That which is unconditioned is the true system of philosophy. 
Tin; nature of the being that is without active or partial principles 
of life, is that which is rid of all unreal conditions; there being an 
end of ail such conditions, there must be an end also of life and 
death. 

151. Raising up his diamond body, lie dwelt again in the empty 
void. 

Notks. — The Nirvana Sutra says, " Juloi exhibiting his golden 
yellow body to all disciples said, ' Ry practising severities and 
enduring afflictions through the toil of ages have I obtained this 
golden, imperishable body. Uut now my years are come to an end. 
Minutely examine me therefore. To-day 1 am here such as 1 am ; 
to-morrow 1 shall be no more. 1 am about to enter Nirvana.' Then 
raising himself from his precious couch, he ascended into the air 
about the height of seven tala trees. This he repealed seven times, 
and then returned to his couch." 

152. The sun and moon there shall decay 1 What then is the 
duration of the sparkling or a fire-fly. 

Notks. — The sun and moon Devas (Siirya-Reva and Chandra 
Di'va) live 500 years, which is the same as 18,000,000 years 
of men. A hundred years, the life of man, compared with this, is 
but as the sparkle of a fire-fly. The Kian-Shi (Jhing-kwong-wang 
Siitra says, " The Reran of the sun and moon exerting their 
strength, scatter the brightness of their rays and illumine the 
world ; but in the end they shall perish ! " The Mo-chang King 
(Anuttara Siitra) says, "The great earth, and even the sun and 
moon, will in lime all come to an end." 

153. Eihorting them to aim at the possession of the eternal 
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body, causing thorn to cast away and destroy the perishable and 
uuenduring. 

Notks. — The impermanent body is that which consists of the 
four elements, and the live skaudha,' and the thirty-six organised 
materials. It is this body which all the heretical schools declare to 
be everlasting. The Nirvana Slitra says, "During ages past for 
your sakes have I sacrificed body, life and goods ! Seeking the in- 
surpassablo Bodhi, yc ought, therefore, after my destruction, by 
an earnest degree of preparation, to strive after release from the 
three worlds; not again to lapse into indifference; to scatter and 
destroy the listless heart." 

These were the very last exhortations of Juloi. 

154. Then again returning, ho resumed his gemmous couch; 
(with) his head (towards the north), he reposed in the "stork 
garden." 

Notes. — "Returning" and "resuming;" pointing to Juloi's return 
from the air. " His geunuous couch " refers to that whereon he slept. 
"Head sleeping," i.e., his head to the north. In India the north 
is the superior quarter ; or, again referring to the fact that after 
Buddha's Nirvana, the true law would for a long time flourish in 
Northern India. The trees under which Buddha attained Nirvana 
are called, in Sanskrit, Sa-lo (Sala), and in Chinese, Kiu-ku (strong). 
The four quarters (of the garden?) each had two; altogether, 
therefore, there were eight of them; they are lifty cha'ng (feet) 
high ; at the top they are bushy, and below thin and separate in 
the boughs. At the time of Buddha's Nirvana this tree became, as 
it drooped and dried, of awhile colour, like the stork; hence the 
allusion in the text. 

155. Completely traversing the gate of Sanuidhi ; about to resume 
the nature of the one true state of beiug(or the one true nature). 

Nores.— San-Mui, i.e., Ching Tcng (Samyak-Sainadhi) "right 
composure." This is the gate through which all the holy sages 
pass, and hence the expression used in the text. The one true 
nature, i. e., Fah-kai (Uharina-dhatu — " the world of the law ; " 
but its meaning is, " the essential state of existence of all being 
properly so called "). The Nirvana Sutra says, "The Great Nirvana 

1 Tlia live Bkandha (Chinese " wan ") are : 1. Jifipa, organized body. 2. V<5- 
dana, sensation. 3. Sanyfi, perception. 4. Sauskara, discrimination. 5. Vijuaua, 

couaoiouBiicaa. 
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reason. — (Parinirviiha); thin is tlio Fah Kai (essential mode of 
existence) of all the Buddha 'f athiigatas." 

lf»G. lie entered (the different Dhyiinis) in a direct order, and a 
reverse order, by an entire leap and a half leap. 

Notes. — This section explains the order of his entering' the 
gales of Samadhi ; the Nirviifia Siitra says, "Jnloi, about to enter 
l'ari-Nirvnna, entered the first Dhyani (the Dhyiiiiis| refer to the 
different Swargas or divisions of the three worlds) j coining out of 
(hat, he entered the second, and so he passed up to the highest of 
the four empty heavens (Ariipa-Loka), and so entered the Samadhi 
of complete destruction. This is called in the text, "entering in a 
direct order." Emerging from the " Samadhi of destruction " he 
entered the Samridhi of the " (i fi seung " heaven (the highest of 
the Arupa-liokas), and descending, emerged through the first 
Dhyani. This is called "entering by a reverse order." Then 
entering the first Dhyani, and emerging from the third — entering by 
this third, and coining out in the empty abodes (Akahishta ?) and 
so up to the very highest heaven. This is called a half leap. 
Again entering at the first Dhyani, and coming out at the very 
highest— this is called a " complete leap." Thus, having passed 
through the different Dhyanis, and repeated the process seven 
times — he then addressed the great assembly : " I now, by using 
the eyes of Buddha, on every side contemplate all the laws of 
the three worlds. Ignorance (mo-ming, avidyii) is the natural cause 
of limitation (i.c, of the mind). Nature (i.e., exercise of powers of 
the divine nature) is the true emancipation. By this system of 
cause and effect (Nidana) I have now attained rest." This is 
called the great Pari-Nirvana (Mahii-pari-Nirvaiia). 

157. Fixed thus in the Samadhi which results from a com- 
plete mastery of the four Dhyanis — he dived into the perfect 
rest of the three dots (i. e., the three " I ;" explained above, 
sect. M4). 

Notes. — The Nirvana Siitra says, " The world-honoured one 
resting under the sslla trees, stretched upon his precious couch, in 
the middle of the night entering the fourth Dhyani, calmly thus 
sank to the great Nirviifia. Now what is called tang ch'i 
in the text ( freely translated, " holding in perfect check ") is in 
Sanskrit termed, San-mo-ti (Samadhi), i.e., "sustaining the mind in 
a perfectly just and equal balance." It is collecting into one sum- 
mary all the jiowers (laws) of mind — and so causing them to 
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undergo do confusion or dispersion, and deeply investigating their 
several iulluenccs — this is called " tang ch'i ;" it is the same as 
the union of the seven Teng, i.e., state of composure. Now the 
words, " relying on the four Dhyanis," is the union of these Teng, 
and is the Sanskrit To-na-ycn-na (?) that is, " unmoved and silent 
thought." 

The Pi-sha Lun (Vibhusha Suslra) says, " This composure (or 
Samadhi), is the "Iraiujuil condition of lixed wisdom," admitting of 
no fault or deficiency, &o." The "three i" have been explained 
before (144); the " [icrfect rest" spoken of in the text, is that of 
Pari-NirvuAa. The word "tin" points to the perfect endowment of 
this condition (i.e., endowed with every perfection); the expression 
" tsih," alludes to the complete removal of every barrier; this is, in 
short, the Nirviifm or Pari-Nirviihu of the Sutras — in Chinese, it is 
the " bright boundary," i.e., the bright boundary line of all cares, 
anxieties, and oxerciscs. 

158. Then both Devas and men cried out in distress (lit. [(ros- 
trate); the birds and beastsjitter cries of distress. The winds drive 
the clouds in confusion, the mountains quake, the Hoods return to 
their sources. 

Notes. — These are some of the signs which distinguished the 
Nirvafiaof Buddha, the tokens that his transmigrations (lit. changes) 
wero finished. Our records are able to throw some light on the 
subject — Wang, relying on the discourse termed " A discourse on 
ancient and modern events," says, "On the loth day of the 2nd 
month, of the 52nd (Jin Kicuh) year of the reign of Mo-waug, 
of the Chow dynasty (94.9 u.c), occurred the Nirvana of lluddha. 
On this day, a violent wind suddenly arose, overturning both 
moil and houses, and uprooting the trees of the forest. The 
mountains, livers, earth, and heavenly mansions (palace thrones) 
were shaken. Mo-wang enquired of his assembled ministers the 
meaning of these signs, on which J'i-to, the chief historian (?) 
respectfully answered, ' These are the signs of the great saint of 
the west entering Nirvana (destruction).'" The Nirvana Sutra 
says, "Sse-lseu ban Bosat (Siuha . . . Bodhisattwa) asked, 
saying, ' Why does Juloi choose the 15th day of the 2nd mouth 
to enter Pari-Nirviiiia? ' Buddha said, 'Because this is the time of 
springtide; the llowcrs and trees put forth their bloom, birds and 
beasts pair, all sentient beings are exercised by various thoughts and 
cares; Juloi puts an end to these thoughts, and enters Nirvana."* 
According to human computation, Buddha was now 79 years of 
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age exactly. The Kin-Kwang-Ming King (Vajra FrabhiisaStitra?) 
says, "Sin Siang Bosat thought thus with himself, ' Sakya 
Juloi limits his life (or the life of Sttkya Juloi is limited) to 
80 yeai'H.' Suddenly, his iihode was illuminated by a pure, wide- 
spreading light, and the four Talhiigatas appeared before him, and 
spoko thus : ' You may count the drops of all the oceans, or the 
grains of nil the Sumeru mountains, the dust of all the great 
earths, or calculate the limits of space, but think not you can count 
the years of &ikya Ayuchinat; let no question be raised ou this 
point.'" 

159. Willi respect to the rules for burial, he directed them to 
follow the old rules of the wheel kings. 

Notks. — The Nirviiiin Sutra says, " Ananda asked Buddha 
with respect to the rules he would have them follow in his burial. 
Buddha replied, that they should observe the old sysleni of the 
wheel kings." 

100. And he so ordered it, that the powerful princes, with 
respect to the offering they had made in seizing it, were, notwith- 
standing, unable to move it. 

Notks. — The princes of the city of Ku-shi (KuSfnara) in all coun- 
tries were without equals. Having offered a golden collin Tor Buddha's 
body, in the end, when lliey tried, they were not able to lift it. At 
this time, the Princess Ms'iya, descending from the To-li heavens, 
came to the scene of the Nirvsiha, and taking Buddha's robe, ahns- 
bowl, and staff',* in her hand, she gave way to excessive grief. 
Then Juloi, of himself opening the golden coffin, and raising his 
body, with clasped hands, respectfully saluted his loving mother, 
and begged her not to weep! Then Ajianda asked Buddha, saying, 
"If hereafter men should ask the reason of this proceeding, how 
should we answer 7" Buddha said, " Simply say, that after Buddha's 
Nirvana, the Royal Princess Maya having come down, Buddha, 
for the sake of future beings not inclined to pay reverential duty 
to parents, raised himself from his golden coffin and with closed 
hands paid respect to her. This must be your answer." 

101. Upon this, the golden collin, raising itself, travelled round 
the great city of Kufiinara. 

Notes. — The Nirvana Sutra says, " Juloi, wishing to enable all 
1 Klialckaram. 
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sentient beings to obtain equal degrees of merit (lit. happiness, i.e., 
happiness resulting from merit), himself raised the gulden coffin (or 
lather, caused the golden coffin to raise; itself), and aseeuiling iulo 
the midst of the air, to move on with a regular orderly motion. Then 
devas and dragons, with perfumes, dowers and music, surrounding 
the collin, paid it reverence ; thus itself entering the west gate of the 
city Kiiuinara, it came out of the east gate, and entering the south 
gate, it came out by the north ; and thus coming out and entering 
seven tunes, all the people respectfully adored it; which finished, 
it then came and alighted on the odoriferous funeral pyre!" 

102. Hut now, the precious torches would not enkindle (the 
pyre), awaiting the crowning act of worship of the cremation 
(To-wei). 

No'rus.- — The Sanskrit To- wai (?) is the same as cremation or 
burning. The Slitra says, " Men and devas seizing the precious 
torches, desired to kindle the scented wood of the pyre ; but as 
soon as the lire approached it, it was extinguished. Then Auanda, 
addressing the assembly said, "Juloi awaits the arrival of the 
great Ksifiyapa ; for this reason the pyre will not burn." 

icy. It could not but be, that Mi-sing-iin (Ajataaatru), should 
have in liajagrilia evil dreams respecting the ten-named, merciful, 
honourable one. 

Notes. — Mi-sing-un is t'ie same as the King of Kiijagfiha— his 
little name was Ajasat (A jatasatru). At the time of Buddha's entering 
Nirvana, the king had an ill sort of sleep, and had live evil dreams; 
and so when he awoke, he knew that Buddha had entered Nirvana. 
The ten names of Buddha are these: Juloi (Tathagata), Yiug 
Kiing (he who ought to be worshipped), Tching hien ehi (Saniyak 
Sambodhi, Jul. 4!)7), Ming hang Tsuk (illustrious conduct-foot), 
(Jhiu-chi (Subhadra, Jul.), Shai-kan-kiiir (world-midst-delivcrance), 
Won-chia'ng-sse (the insurpassable doctor), Tin ii cluing fu (the 
Jlarmourzcr 1 ), Tin Jin sse (Sushi dcvamauushyanaiu), Full 
(Buddha), Shai-Tsiiu (Lokadjyeshtha). 

" Merciful" — this is the lirst of the four kinds of heart peculiar lo 
Buddha. 

KM. The great Kasyapa, coming down from the distant Oock- 
pass (Kukkulapadagiri) was privileged to behold and reverently 
worship the thousand-wheel foot. 

Noths. — The "Cock-pass" — this mountain has three peaks like the 
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foot of ft cock, and lioncc it is called the Cock-foot Mountain (K.n- 
kkntupadagiri) Ksisyapa r! <>| >jhm1 in this place as his abode, having 
left KiiMinaiii. Then, aTar off, bearing of the Nirvafia of liuddlia, 
not using hiH spiritual power of locomotion (pada irddlii), lie took 
500 disciples willi him, and toiled on foot towards the Bala trees. 
After seven days he arrived at the spot; — on which Buddha, putting 
forth both his feet from the coffin, exhibited them to him. KiiAyapa 
respectfully adored them, and wept with pity. On the bottom of 
Ihe feet were seen the 1,000 wheels, golden and glorious in appear- 
ance. After he had repeated some giithas in praise of Buddha, the 
voice of Jnloi was heard proclaiming, " I now endow thee with the 
eyes of the right law ; — this ought to be your rest and support." 
The feet then withdrew. 

1 05. Which done, sacred fire, self-kindled, consumed the Tcou- 
lo and Chi-Ti. 

Notks.— " Teou-lo," the name of a silk of India. (Tarn ? or Tala?) 
" Chi-Ti," the name of a valuable cloth of India. (?) 
The wheel kings were all buried in this, and, according to 
their patterns it was bound round the golden body of Buddha; 
but when the fire would not light it, Kiisyapa said, " No earthly 
fire can burn the diamond body of Jnloi." On this, Juloi, by the 
force of his compassionate love, caused lire to proceed from the 
middle of the heart letter, and itself consume the body. Hence, 
the expression " sacred lire." 

ICO. The water of the golden pitcher of Sakra, poured out, 
extinguished the (burning) sandal wood presented by kings. 

Notks. — The scented wood of the Tcha-pi (cremation, vid. 
Rhan-lin-po, vol. 2, sec. 1, where it is explained) was all presented 
by heavenly and earthly kings ; hence, the expression, " the 
sandal wood presented by (different) kings." 

Sakra had previously asked Buddha, supplicating for half (the 
relics) of his body as She-li (fWfra) that he might return with 
them to heaven, and pay them reverential homage. Buddha so far 
assented, as to promise him one tooth from his upper right jaw. 
The sacrificial fire having been now kindled, it burnt with unre- 
mitting power for seven days, and then was not extinguished. On 
this (he dragon kings reflected, " If we extinguish this lire, then wo 
shall be the first to lake the She-li (fWfra, relics) ; but all of them, 
exhausting their power, were unable to extinguish it. At last, 
Sakra, seizing his golden pitcher, and pouring out the water, 
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extinguished ilio lire. Tlicn lie saw the different linen cloths that 
Kvvathed the body of lluddha, corresponding in shape to the body 
they had enveloped, and particularly the two uppermost napkins, 
which covered, as a screen, the middle portion of the Ixxly, re- 
maining as they were, except that they were all burnt and reduced 
to tinder. Then the bone of the head (ushiiisha), and four teeth 
uneonsumed by the fire, remained as they were. Sakra, previously 
instructed, took only that one tooth Buddha had granted him. 
Willi it, he returned to the heavenly mansions, and erecting a 
chaitya over it, paid it reverence. This is the fourth of the 
heavenly chaityas. 

1G7. The force of that vow still endures 1 The mystic incense 
of his compassionate heart ! The very excellent body of his 
divided diamond (body) — the relic (Sarfra), which is the bone he has 
bequeathed ! 

Notes — All the Buddhas, at the beginning of their course, make 
four vows. — 1. To cause the salvation of all not yet saved, and so 
long as any worlds of beings remain, so long this vow shall endure. 
So in the midst of the, as it were, world of his true existence, within 
his great compassionate heart, there arises an apparitional (ideal) 
body, which is mighty in effecting the salvation of all sentient 
beings. And although it appears to have entered the condition of 
Nirvana (destruction), yet there are relics left to benefit the world; 
so that whoever renders to these the honour which is due to them, 
shall have born in him a heart productive of virtue. Hence the 
expression, "the force of that vow still remains." "The incense of 
his compassionate heart," — the Nirvana Slitra says, "With respect to 
the excellent diamond state of rest, whilst in this condition he him- 
self broke his diamond body, but did not forego his exceeding 
compassion ; the relics still diffuse it through the world." (This is 
obscure. — S.B.) 

1(!8. Then came the gorgeous retinues of the princes of the 
eight kingdoms, with the four kinds of military array, each bring- 
ing their own golden vase, emulous to raise precious chaityas over 
the relies. 

Notes. — "The eight kingdoms," viz., the (sight principal countries 
of India. "The four kinds of military array," viz., elephants, horses, 
chariots, infantry. " The vases (Ta'n)," a kind of pitcher made- of 
gold. 

The Sanskrit Su-to-pa (sltipa) is equivalent to "precious tower" 
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or "pagoda;" llicy arc made of earth, wood, stone; and arc only 
called precious when they contain relief. The Bosat chii-toi Sutra 
says, "After the Nirv:ii'ia of Ihiddha (here were eight lioh, four ta'u 
of relics (in Canton one lioli is ten peeks, a ta'u, one peek ; the 
measure in the text, therefore, would be eighty-four pecks). The 
princes of the eight countries, with their military retinues, came to 
claim them; and the eight, dragon kings came at the same time, 
with the intention of carrying them off by force. At this time there 
was a wise minister, who addressed them, saying, " If all the. 
princes quarrel about, the division of these relics then a part will 
conquer and some be defeated ; in which case the relics of Juloi will 
not effect the good in the world they were designed for. 1 will, 
therefore, divide them into three parts; one part to be ofTcrcd to tho 
Doras, one to the dragon spirits, one to the princes of the eight 
kingdoms." On this they were all rejoiced. Each one, taking hie 
golden vase, received his portion ; and, returning to their respective 
domains, erected pagodas for their preservation and worship. 

lfiO. Then whether the tooth or the hair (stupa) Ka-ych-po 
(Kasj'apa) in the To-li palaces worshipped. 

Notes. — This refers to the four stiipas erected by Sakra in the 
To-li (TryaslrifiBas) heavens. The great Kasyapa, about to go to 
the Cock-foot Mountain (Kukkutapadagiri) to enter Nirvana, first 
went to the heavenly abodes (bhuvana) to pay worship to these 
pagodas. 

170. Both the ashes and dust Mn-yan-wang (ASoka Raja) 
(stored in pagodas) erected throughout Jambudwfpa. 

Notes.— "The ashes and dust" refer to the remains of the pyre 
at the place of cremation (To-woi ?). 

At the lime of the distribution of the relics the wise minister 
had preserved these and built over thein a pagoda to conceal them. 
A hundred years having elapsed, there arose an iron-wheel king, 
called A-iiu-ka, in Chinese Wou-yan (without sorrow), otherwise 
called A-yuh. lie was the grandson of A-chc-shi (Ajsitaaatru). lie 
erected all the stiipas of the five Indies. lie, moreover, took the 
relics from the dragon palaces. lie then commissioned the King of 
Demons (Yakshas?) to take the small fragments of the seven 
precious substances, and in one night to perfect 84,000 stiipas to 
coiftain them— which was done. There was a Rabat, called Yc-she 
(Yacna, Burn. J.H., 373), who, spreading out his live fingers like the 
spokes of a wheel, scattered rays of light from their points in 84,000 
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directions, and who commanded the Hying demons (Yakshas), each 
one following one ray, to erect a Stiipa wherever it alighted ; and 
bo throughout Jainbudwi'pa they were raised. Now in the king- 
dom of the great Sung (i.e., China), there were nineteen places 
where these rays alighted; the temple (I'ao-Tsz') in the eastern 
capital (Lo-yang) being the (irst. Originally this was (or, the first 
was) erected at Maii-shan, in Ming-chan (that is, at the modern 
Fung-hwa, in Ohi-kiang, hit., 29.45 north; long., 4.48 east from 
Pekiu). It was crecJted by Suh-wong, who ruled over Yueh-kwo (east 
of Ohi-kiang) during the time of the Wu (one of the three kingdoms, 
between the Tang and Sung dynasties, 1)07 a. n. to U50 A.n), on the 
occasion of his paying respect to his ancestral tablets. It was a 
nine-storied wooden pagoda. It was allowed to go to ruins until 
rebuilt by Tai-Tsung (Yung-Loli), of the Ming dynasty (1403, a.d.). 
[The above passage is confused. — S.B.] 
"Jambudwi'pa." There is a tree to the south of Sumcru, called 
Jainbu ; the country below this is therefore called Nan-cliin-fau- 
chow (the country to the south of Jainbu). 

171. What wisdom there was in his golden words, the law of 
endless duration preserves. 

Notbs. — Having beforo spoken of the parts and portions of tho 
instruction of Buddha delivered in his apparitional form, we come 
now to consider the law as it was handed down and delivered from 
generation to generation. Juloi having through endless ages prac- 
tised this law, he now causes it to be handed down, not mutilated or 
broken ; hence the expression, " the law of endless duration pre- 
serves." 

172. .The elephant king having departed, the disciple (lit. 
elephant's son) follows. 

Notes. — Kiao-fan-po-ti (Gauvainpati, vid. " Lotus of good law ") 
Ayushmat was the disciple of Shi-li-fu (&iripulra. The expression 
here used may signify "younger brother" as well as "disciple"), lie 
was skilled in keeping the treasure of tlte l'i-ni (Vinaya, the first 
division of the Tri pitaka). lie constantly dwelt in the To-li heavens. 
Ka-ye (Ki'myapa) having summoned him to come to the general 
assembly, he then entered into a state of Samadhi (TengJ, and 
scattered in three directions a white, mellow effulgence, and, 
coming before Knsyapa in the midst, of the light, a voice was heard 
repeating the following galha: — "Kiao-fan-po-ti, with humble 
mien, worships the completely pure and ever virtuous priests in this 
assembly. The elephant king having gone, the elephant son 
vol. xx P 
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follows, 'flic great teacher having perished (i. e., entered Nirvana), 
I, in return, also perish (i.e., enter Nirviifia)." On this, the appari- 
tional brightness itself died out (lit., fired itself, or was bcII-cou- 
Bumcd). 

173. One lamp extinguished, yet the one lamp continues by con- 
nection. 

No tbs. — That which the text calls " a lamp," is the eye («'. «., com- 
plete perception) of the true law of Juloi ; it is hence compared to 
a lamp. Its use is to enlighten the dark and dissipate the gloom (of 
ignorance). Hence the sacred name applied to this lamp is "the 
inextinguishable lamp;" referring to the doctrine figured thereby. 
Juloi, at lime of his Nirvana, delivered his doctrines to the keeping 
of the great Kiwyapa, who, at the time of his Nirviifia, delivered them 
to Anand.t, Anamla to (Jliang-na-fu-so (fSaiiaviisa, or Sanakaviisa), 
and so on downwards through twenty-seven patriarchs ; only ono 
man delivered them to one man. 

Kwai-Fung says, " The former patriarchs, guarding against any 
irregularity or carelessness by which the law might be lost, there- 
fore handed it down, man by man, so that the world might have a 
sure basis of instruction ; for where the lamp is preserved the light 
will be diffused (lit., preserving a 1,000 lamps, 1,000 lights). 

174. Nor could it bo but that the great KilSyapa should cause 
the assembly of the thousand. 

Notes.— Buddha having entered Nirviifia, all the heretics joy- 
fully said, "The sun is beclouded; the teaching of the law will 
now be like lire ; the source being already extinguished, that will 
soon be puffed out." At this time Brahma, Sakra, and all the 
heavenly kings, coming, addressed Kiisyapa, saying, « Since Juloi 
has handed down his doctrine (eyes of the true law) to yon, yon 
ought early to collect (the law into one body)." On this KnSyapa 
dismissed a messenger to the top of Mount Mi-lu (Suineru ?) to 
strike the gong, 1 and proclaim, "Let the 1,000 saints, who have 
arrived at the condition of « wou-heou ' (beyond learning) on every 
side, come together to the country of Mo-kic-to (Mngadha), to the 
city or Chang-Man (i.e., or excellent grass, viz., Kusinara, or 
rather Kusiigiira, i. c, Ibijagfiha), at the Pi-pa-lo grotto (Pippala, 
ficus religiosa).' At which place, having requested Ajasat to erect 
a sandal-wood barrier, they compiled a body of true doctrine. 

175. Ananda wilh Hie thrice-girted thunder-voice. 

• Quanta, a bell. Aid. thin legend, Jul., iii, 34. ■ Vi<l. Jul., ill, 24. 
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Notes. — Ananda, i.e., excellent joy. lie was the cousin of 
Buddha; after becoming - a recluse, lie was 20 years a follower of 
Buddha, as the first of the To-niau (Sravakas anovaiat). At the 
lime of the first assembly, they only allowed llahiits within the 
precincts of the enclosure; at which time Ananda being amongst 
the " ot students " (liioii), Kasyapa hade him quit the asscmhly. 
Ananda, lired with zeal, and grieved at the necessity of leaving, 
practised in the quiet of the forest the "Chung Ti" (above earth) 
Samadhi; and separating himself completely from all temporal 
anxieties, he attained at once the fruit of llahatship. Then going 
to the gates without, lie asked permission of the assembly to enter. 
Kiisj'apa said, that if he had attained the condition of a Rabat, 
he might, passing through the door, enter the assembly. Ananda, 
hearing this, then entered and paid reverence to the great asscmhly 
[A wrong punctuation in original ?]. Kasyapa then requested 
Yeou-po-li ( Upali) to collect the Vinaya l'itaka (Lin-Tsong), and 
Ananda to collect the Slitra 1'itaka (King-Tsong). On Ananda 
ascending the throne (rostrum), the community felt three doubts : 
1. Whether Buddha would com*! again? — '2. Whether he would 
come in another place ? — 3. Whether Ananda would arrive at (or 
had arrived at) the condition of liuddha. But when Ananda 
began, "Thus have 1 heard" (the formula with which all the 
Sutras begin), then all their doubts disappeared. 

The expression " thunder-voice " is borrowed from the phrase 
used iu the "Fali-kit" Sutra: "The Bhikshu Ma-ha-lu-ta 
(Haharatha) had a voice like the sound of thunder." 

The expression "thrice gifted" (lit., three wheels) refers to the 
" sound," " pronunciation," and " words." With respect to 
"sound," there are five excellencies: — 1. Deep as thunder. — 2. Dis- 
tinctly heard at a distance. — ;}. No confusion, i.e., clear enunciation. 
4. Thrilling the heart of those who hear. — 5. That, being enunciated, 
they be easy of explanation. Ananda possessed all these excellen- 
cies, and hence the expression iu the text, " thrice-gifted thunder 
voice." 

I7G. Chang-na (Sanakavsisa) exhibited himself in a condition of 
Samadhi, which has relation to the future. 

Notes. — When Juloi was alive, he was passing through the 
kingdom of Alo-to-lo (Mafhiira), when, pointing to a verdant grove; 
of trees, he addressed Ananda as follows: "This mountain is called 
Yeou-lou-cha (Uiaaa?) ;' after my Nirvana, there will lie a liliilcslm 

1 'I'Iiib legend in evidently connected with Unit recorded in liuiiionl (.1. H. 378), 

1' 2 
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named Chung-na-fo-shan (Sanakavasa) who shall erect a Ka-luin* 
(Sanghariima) here, ami explain the law for the benefit of many.'* 
So after Juloi's Nirvana, Auanda had a disciple called Chan-na-fo- 
shi, to whom, when he (Ananda) wan about to enter Nirvana, 
he commitled the treasure of the lawi lie wan, aH Buddha de- 
clared, eminent in. teaching apparilimial births. Now Sanakavasa con- 
verted a certain eiuiiicnt person (slhavira), called Yeou-po-kun-to 
(I'pagupla), who became his follower. One day be came tot 
where Ohang-na wan sitting' on his couch; Upagnpta and thd 
other disciples not iindcrstandiiig the entire doctrine, their minds 
were uneasy. Then Sanakavasa, raising his hand in the middle of 
the air, there fell, like rain, a shower of sweet dew (amfita)* 
and (here appeared f>00 doors of the law (methods of salvation?). 
Upagnpta not iindcrstandiiig, Sanakavasa said, " When Buddha 
entered on this species of Sauwidhi, then Mangdilyana (Muh-kieh) 
did not comprehend it ; and on his practising it, the Bhikshus did 
not comprehend it; and now 1 practise it, yon do not understand 
it. I indeed have obtained 77,000 Pcn-seiig-king (Jalaka Sutra) 
80,000 Vinaya Siilras, 80,000 Abhidhanna ; you all fail to understand 
them ; if I go, they also will follow. 

177. The divining or converting rods of Upagnpta, even td 
the filling of the cave. 

Notes. — Upagnpta waR the successor of Sanakavasa as the 
holder of the law. When Buddha was alive, there was a certain 
heretic, a follower of the Ni-kien (Nirgrantha), whose name was 
Sah-chc (Sasi ?). lie was distinguished for his wisdom and power 
in argument, having thoroughly investigated all the Snstras. All 
the princes therefore paid him reverence, and made him their 
master. Knowing, then, the superior excellence of the Law of 
Buddha, ho desired to seek the condition of his disciples. Coming 
therefore to Buddha, he asked him, saying, " If I become your 
disciple, shall I obtain the condition of a Buddha 1" Buddha 
answered he would not. Again he asked if he .should arrive at 
the condition of Sariputra or Mangdilyana; alid at last he asked 
if be should become as one of the 600 Bbikshus, who listened to 
Buddha's doctrine. To all which questions Buddha replied, " You 
will not obtain ; but after my Nirvana, when there are no great 
men (such as these), you may after them obtain so and so." Buddha ( 

which is made lo relate to Upagnpta. The mountain there is called " Unimunda" 
(vid. In loc.) 

' Viz. of Nfilabliatikfi. 
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addressing the community said, "After my Nirvana about 100 
years, tiiis heretic shall be born in Mathura, and named Upa- 
gupta." This name signifies "near or belonging to defence." 
[Upa (under) gupta (defended or protected); he was the son of 
Gupta, vid. Burnouf.] Having become a disciple, he obtained fruit 
(of Kahatship) and was the means of converting a vast number of men. 
This, so far, is according to the records of Buddha. In Central India, 
when any one who says the law and teaches the necessity of con- 
version, if only to an ordinary man with his wife and family, and 
these all arrive at llahatship, then they throw a piece of wood into 
a stone receptacle. This chamber or receptacle is 2 cheung high 
(23 ft. 6 in.) and 3 in length and bread tli (35 ft. 8 in.). At the 
time of Upagupta's Nirvana, these rods had Idled the chamber (or 
nearly filled it), so that his disciple " Tung-chau-lenng (Daslaka?) 
used only them at (or for) his To-wci, i. e., funeral pyre. 

178. The beginning, indeed, near from the time of the broken 
bridge, affecting the mind (of Ajasat). 

Notes. — The great Kiisyapa about to enter Nirvafia, having 
delivered the law to the keeping of Ananda, took the robo which 
Buddha had committed to him, and entered the (Jock-foot Mountain 
(Kukkutapadagiri) to enter Sainadhi, awaiting the time when 
Maitraya should be born on earth. But previously, king Ajasat had 
made an agreement, that when the venerable (Kasyapa) entered 
Nirvana, he should come, and, acquainting him with the fact, take 
leave of him. Now the king, being asleep, did not see (Kiisyapa 
come) ; but in his sleep he had a dream, that the bridge of the 
palace was broken ; and awaking, he knew by this that Kiiayapa 
had entered Nirvana. Without delay he set out for the mountain, 
and came in front of it; but the mountain had already closed. Pre- 
viously, however, when Kaayapa entered the mountain, he had 
expressed this wish, " If king Ajasat comes before Maitraya be born, 
let the mountain o|x;u." As soon then as the king arrived, the 
mountain opened itself, and there he saw Katiyapa, holding the 
robe, sitting, with devout mien, in the midst of it. The king 
worshipping, shed tears; and, having finished the repetition of some 
laudatory verses, the mountain closed again. 

179. The end almost was the appearance of the (lowing blood 
(milk). 1 

1 If the expression used refers to the wh'Ucnexs of tlie Hiver ($11(511 or Suliha- 
vastn (the white river), then the text would be " the appearance of the river " 
— referring to its rising a foot, owing to the massacres. Vid. the Commentary, 
and comparo Jul., ii, 197. 
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Notes. — In Mm order of transmitting the law in India, the 2<lth 
patriarch was (he venerable Sse-lson (Silsi). He was dwelling in 
Ki-pan-kwo (Ki-pan, according to Kcmusat, is Kandahar). Knowing 
the calamities which impended, and from which he could not escape, 
he delivered the garment and the galhii to his disciple l'o-sz-to 
Ayushmat (Bashiasila), and Raid, "I know (here are calamities im- 
pending. You must, therefore, go to another country to practise 
renovation (or to undergo transmutation, i.e., to die)." After this, 
the heretics increasing in power by Haltering the king Mi-lo-kicu 
(? for Mo-hi-lo-kiu-lo, i.e., Mahirakula. Vid. Jul., ii, !!)()), the kings 
lost the true faith, overturned the law, destroyed the temples, and 
murdered Ssc-tscn (Sitsi). The waves of the " Poh-U " (the Swell, 
or &nbhavastu) rose several feet (Jul. ii, 197), owing to the 
massacres of people. This was the end of the transmission of tho 
law in that country. 

180. The vessels, indeed, may be different; nevertheless, the 
water must be the same. 

Notes. — The Agama Sutra says, " Ananda delivered the law of 
of Buddha just as different vessels are employed for holding and 
carrying water; but though the vessels differ, the water is tho 
same." 

181 . There may be different flames of lamps, but the illumination 
which results is all one. 

Notes. — The lamp may be compared to the different men through 
whom the law was transmitted; the brightness is the law of 
Buddha itself. Now, although there may he 1,000 individual lamps, 
yet the illumination is the same from all. 

182. Hence, in the mysterious subsistence which pervades tho 
true void, as taught by the Great Vehicle, there arc the different 
schools of Manjufirf and Maitraya (Manchu and Mi-li). 

Notes.— "The mysterious subsistence of the true void " is tho 
highest (light of reason in the " Great Vehicle." So, although the law 
of Buddha have but one taste, yet, owing to the different principles 
which actuate the minds of (hose who receive it, there cannot but 
be differences. So Mnnjufiri founded the school, called that of 
the One Nature. This is only in confirmation of what was already 
taught by the "true theory," that all creatures possess the one 
nature of Buddha. But Maitraya Hodhisaltwa founded the school of 
the Five Natures, saying that there was one nature of the Snivakas ; 
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a second of the Pratyeka Buddhas; a third of the Groat Vehicle 
(•'. «., Bodhisaltwas) ; a fourth of the Unfixed Nature, that is to say, 
in the iriidHt of the eighth degree of knowledge (ashta vijiiiina. Vid. 
this deBcribed in the 2nd vol. of the Fah-kai), there arc remaining 
certain influences of the three vehicles which exert their power aa 
Hoon as a mode of preparation is commenced ; hence the expression 
" unfixed." The fifth nature is that which is perfectly unfettered 
and pure, i. e., when in the midst of this eighth knowledge there be 
no adverse influences, but be as it were a lump of clay or pottery, 
without stone or grit. As the "Chen-Kai" Sutra Bays, "The 
man whoso nature is without remnants, or iulliieuces from without, 
only requires to have the " karma" or root of a man or Deva, and 
then he will be perfected beyond improvement." 

183. And with respect to the Little Vehicle, there was the torn 
marble and the divided gold. The Chang- Tso (Sthavirauikaya or 
Kiifiyapiya) and the Tai-Chung (Mahasangika) originated these 
schools. 

Notes. — The doctrine of the " Little Vehicle." — The mode of 
deliverance instituted by Buddha in consideration of the unprepared 
state of men's minds, was originally one and the same in its 
standard. But after the Nirvana of Buddha, according to the 
different peculiarities of the teachers, distinctions arose and pre- 
vailed. The San-Tchong-Ki says, " When Buddha was living, 
there was an eminent person who dreamt that his valuable mantle 
divided itself into live parts. Being anxious, he asked Buddfia the 
meaning of this dream. Buddha replied, ' This signifies that after 
iny Nirvana, the Vinaya Pitaka will be divided into live parts.'" 
Again the Mini-King (Nidana Siitra) says, "King Binibasara 
dreamt that his golden sceptre broke into eighteen parts. On asking 
Buddha the meaning of this, he said, 'The Little Vehicle shall be 
divided into eighteen Bchools.'" The Ohang-Tso (Kaayapiya) and 
Tai-Tchung (Mahasangika) were the two original schools. 

[End of Vol. II. in the Chinese.] 



181. Then there was the opening out of the ten blanches. 

Notks. — This is an introduction to the eminent Bages who coin- 
jHmed treatises (Sastra) for the purpose of overcoming error and 
establishing truth. Now these ten branches are : 



20G TEXT AND COMMENTARY OF THE 

1. SatasYiHtra? ro-fah-lun. 

2. Panehaskandhaka SYislra. — Written by Ticii-tlis 

(Vnsuhandliti). 

3. Ilicn-Yaiig-hm (vid. ,Jul., ii, 280, who gives tlio name 

] lien yang cliing kiao lun, «. c, " treatise tociiliglitcn 
the true doctrine," but does not add the Sanskrit); and 

4. Mahayiiiia samparigraha Ssistra. — Both written by 

Asanga Uodhisattwn, 

5. Sainynkta SYistra? Tsa-tsi-lun? — Written by Asanga 

(Won-Cho) Buddhasinha (Spo-tsen-kio), and Ilin- 
hoei (T). 

6. Pin-cliuiig-pion (Tattwnsatya &'istraT). — Written by 

Asanga BodluBattwa. 1 

7. Eul-shih-wci-sliih. 

8. San-shih-wei-shih (?). — Written by Vasubandhii. 
!). Ta-tclioang-ycn-lnn (Sutrulankaratikii?); and 

10. Yu-ka-lun (Yoga &istra?).— Both by Maitraya Bodhi- 
nattwa. 

185. Then there was the fragrant exhalation of the 1,000 
ol nines. 

Notes. — Ticn-thsin Bddhisattwa (Vasubandhu B6dhisaltwa)' 
•was, according to the common account, a younger brother of 
Asanga IJodliisattwa ; but, speaking according to the law (in a 
religious sense), he was his younger teacher. In the beginning he 
belonged to the school which taught the existence of the exterior 
world (Sarviislivada), and then he composed f>00 discourses in com- 
mendation oft he "Little Vehicle" and against the "Great Vehicle." 
There was no one in India dared to compete with him. ABanga at this 
time, being a Bodhisattwa of the lowest order (cho-li),' perceived 
that the principles of his brother wero now adapted to receive the 
"Great Vehicle." He sought an interview with him, being sick (or 
feigning sickness). So, when he came to lodge near the hostel 
where ABanga was stopping, the latter sent a disciple to meet and 
conduct him to his abode. And it came to pass that, on the night 
when these two were lodging together, the disciple, during the 

' Probably the Madlivftnla Vibhafigha (Jflslra. Vid. Jul., ii, 209. 

> OI>a. that in tlio work ire arc tisuiBlating, thin H6dhisattwa, is always called 
Ticn-tliBin, ». e., " The friend of l)6vas," and not Chi-lhsiii, " The friend of tho 
age." Vid. Jul., iii, 49!). 

8 The " I.ing-Ycn " Sutra explains " Oho-ti Ptisan. " as a iWdhisallwa, who 
understands orpercelvcs the lands of one hundred Duddlias. Jul. (?), Vol. ii., p. 15. 
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night, began to repeat a gathsi to the following effect : — " If a man 
lias wished to gain knowledge of all the Buddhas of the three ageB, 
lie ought to coiiHider the nature of the ' aggregate of laws ' (the 
universal law or soul of the universe), (and that) all things proceed 
solely from the heart." Vasubandhu, hearing these words, pene- 
trated and understood the principle of the Great Vehicle, and re- 
pented of his old animosity against it. Considering what reparation 
he could make for his fault, and regarding his tongue as the cause 
and root of his'offencc, he took a knife, anil, raising his hand, was 
about to cut his tongue out. Asanga, from a distance, j>erociving 
his design, arrested him in the act, and signified thus, " You now 
understand the principle of the Great Vehicle; formerly with 
your tongue you maligned that system : now, with the same 
tongue, you ought to extol it. This is the amends you should 
make. But if you cut out your tongue, and become speechless, how 
can you pay this worthy recompense ? " Vasubandhu listened to 
this advice and desisted. Passing on, he had an interview with his 
master, and being perfected in his principles, composed 500 treatises 
in favour of the Great Vehicle. Hence Vasubandhu is spoken of as 
the writer of 1,000 Sastras. 1 

18G. Ma-Ming (Aiiwaghosha) and Lung-shii (Nagaijuna) were 
connecting links in this garland of sweets. 

Notes. — These two Hodhisattwas at first belonged to heretical 
schools ; but were both converted to the true law. Leaving their 
homes, they manifested the doctrines of the Great Vehicle, being 
both writers of f§;islras. 

187. Wou-Oho (Asanga) and Ticn-lhsiu (Vasubandhu) dis- 
seminated their fragrance. 

Notes. — These also were writers of distinction. (See above, 
185). 

188. Then also Ti-po (Deva Bodhisatlwa), boring out the eyes 
(of the idol), waxed angry at the deceit. 

Notes. — Ti-po Pu-sah (Deva Hddhisattwa) was a disciple of 
Lung-shii (Ntigarjuna). lie was possessed of great \towcr in 
argument, and the valour of his name was diffused through the live 

1 This legend is somewhat differently related in Jul., ii, 273, 274. It proves 
at any rate that Tien tlmin (the friend of Duvaa) in Vasubuudhu (the friend of 
men). 
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Indies. Dwelling in Southern India, when ho first became a con- 
vert to Hie law, men generally had licit attached themselves to the 
faith. There was in thin country a temple (iiti.au : compare 
Japanese miya) of the Deva Maheswara (&va), which was possessed 
of an image cast from gold, the height of which was two chenng 
(23 feet C inches). The eyes of this idol were made of precious 
crystal, and by the use of machinery were capable of movement; 
so that the |>eople dared not look straight at the figure. Deva 156- 
dhisnltwa, entering this temple, looked at the idol with scrutiny; all 
the worshippers were now assembled ; at which time the idol moving 
its <yes towards Ti-po, lixed them upon him. Then Deva H6- 
dhisattwa, exclaiming, said, "A spirit is a spirit I What then is this 
insignificant object 1 A spirit ought by his spiritual power to 
iiillueuce men by his wisdom to overcome gross matter. But to 
magnify himself by assuming a shape of yellow gold, or to exert 
his iiillueuce by the dazzling of crystal eyes, — this surely is beyond 
the province of (». e., not lilting) such a being." And with that, 
going up to the idol (lit. ascending by a ladder), he struck out 
its eyes, and so exposed the fact of the absence of any spiritual 
qualification in the (so called) spirit. The voice of Deva Rodhisattwa 
affecting an angry tone is alluded to in the text, where the word 
"hi" is employed, lie used this method and angry tone in order 
to excite the people, who had not yet placed their faith in the law, 
to do so at once. 

IfiO. Then again, Chin-iia (Jina), and the shrieking rock, with 
its departing sound (lit., Hying voice). 1 

Notes. — " (Jliin-na Fu-sa (Jina Hodhisattwa)," a great master of 
Jssistras. Early in the (present) Kalpa there was a heretic called 
Ka-pi-lo (Kapila), who practised a worldly form of religious compo- 
sure (Sanuidhi) and obtained the five divine faculties (panchii- 
blujuana). He composed a treatise called Sang-kic Sah-tu-lo 
(SYmkhya Sutra) that is to say, " a discourse on numbers." Fear- 
ing that men hereafter would pervert his system, he went to 
Maheawara Deva (i. c, Siva) and besought him for the power (lit. 
magical power) of lengthening his life. The Deva said, " I will 
transform you into a substance that will endure for an immeasurable 
period of years, an imperishable rock." So he made it generally 
known among his followers, that he was about to be transformed 
into a stone ; and if any man confuted (or opposed difficulties) to his 

1 Vid. tins phrase explained, Jul., ii, lxv. 
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treatise, that they should bring the book and place it on the stone, 
and that he would then answer the arguments himself. Now 
C'hiu-na (Jina), having composed the Ma-ining-lmi (Iletuvidya 
Sastra) for the purpose of destroying all falsi! systems of deliver- 
ance (or, of " explanation "), and knowing that this stone was (the 
transformed appearance of) that heretic, wrote certain opinions, and 
placed them on the top of this stone, in order to destroy his theory ; 
to which an answer was emitted as usual. Then Jina again 
placed other written opinions in answer to the reply of the heretic; 
and after some delay, the voice came again and answered up to the 
fourth dillicully; this the stone was unable to answer. On which, it 
suddenly sent forth one prolonged shriek, and was broken in 
pieces. liencc, in India, they say, "Jinuwas the victor (lit., able 
to master) over the shrieking stone." 1 

190. Then there were the 100 lines, which dissipated altogether 
the heretical schools. 

Notes. — The teacher of Sastras, named Pi-lo ( Vimalomatra?), 
was a disciple of Ma-ming (ASwaghosha). He made 100 lines 
composing a Sastra called " Won-'go " (Anatma, the non-existence 
of " I "). He arrived at the point of explaining the character of 
" I," which no heretic was able to overthrow. 

191. And there were the laudatory scntencesof the ten masters, 
which the gsilhas hand down as a bequest. 

Notes. — Vasubandhu composed thirty verses, called " Vidya- 
matrasiddhi (Wei-Shi)." 2 U-Fa (;'. <?., Dhannapiila) and ten great 
masters of SVistras, all made commendatory verses to complete 
this work, which as a whole, is now called Vidyamatrasiddhi 
SYistia. 

192. Then there was hearing the Sutra in ascending up by 
night to the Tushita heaven. 

Notes. — Asauga Bodhisattwa, having entered the "Fa-kwong" 
Sanu'ulhi (Dharma-Prabhasa Saunidhis), in the night ascended to 

1 There arc gome partioiilura relative to Jina HodhiBaltwa in Jul., iii, 
105, 163. The story about the elephants in the latter reference, may have some 
connection with the legend of the text. OIib. The translation of the latter 
portion of the commentary ia only a Biihstauee of what is said. There in a 
dillicully in one word of the original, which is a corruption or a misprint, and 
throws the translation out. 

' Is this " Yidyft miUra siddhi tridaca ^hUh kfUikit." Jul., iii, 5031 
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the Tushita Heaven, ami respectfully asked Tsz'-slii (Mailraya) to 
explain the Byslem of the "Kin-Kong (Vajraehlicdika) " Stitia. 
Maitraya tlicu repeated cighly guthiis, illustrating' the great prin- 
ciple of this work. Asanga taking up eighteen points of this 
exposition composed a Sastra in two volumes ; and Vasubandhu, 
taking as his theme twenty-seven points of uncertainty in the same 
exposition, composed a lustra in three volumes. 

193. Then there was the wailing for Maitraya, and entering the 
cave of the A suras. 

Notks. — Mlng-pien lun-ssc («. «., tho Master of Ssislras, Hhiiva- 
viveka. Julien gives the Chinese equivalent of this name " liming 
pien," instead of "ining pien;" but the legend is the same. So there 
can he no doubt the persons alluded to arc also one), wishing to 
obtain the secret of long life, in order to await the time of 
Maitraya's birth in the world, went into Southern India, and stand- 
ing in front of a cave belonging to the Asuras, repeated some 
dharafii, called " Kin-Kong (Vajrapi'ini dharafu)," being perfect in 
their repetition, even to a grain of white mustard seed. 1 lie then 
knocked at the door of the cave, and the rock-door immediately 
opened. Then Ming-picn (llhavaviveka), taking up his robe and 
arranging it properly, entered the cave with six other men ; when 
the rock-gate closed behind them. 

The word " Asura " means " A spirit whose nature is not per- 
fectly upright (lit., a not correct, true, spirit)." 

194. Then there was the vow to cut off the head, according to 
the compact. 

Notes. — Deva Bodhisattwa, having received the law which 
requires a man to leave his family (»'. c, the law of Buddha), in the 
middle of the four great highways of India, from a lofty throne 

1 M. Julien, in translating the legend (iii, 115), lias rendered thin part tlnis : 
" He recited these magical prayers over a grain of mustard seed, which he used 
(et s'en Bcrvit) to knock at the rock." I have ventured to render it in another 
way : " He recited these prayers even to a grain of mustard," i. e., to such a 
nicety that he did not mistake so much as a grain of seed ; or, as we say some- 
times, "he recited so and so to an azimuth," i.e., perfectly. 
This legend will he found in extenso in Julien (ut supra.) 
I would suggest, with diffidence, that the usual explanation of the passage 
lAv ixi T * trioTtv i>c icorrov oivdirewc (Matt, xvii, 20) as signifying the "tcatt 
faith " Is not so apposite to the sense of the passage, as if it were explained in 
accordance with the obovc, as denoting "perfect faith," — "faith to a mustard 
teed." 
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which ho had erected, proclaimed those (hree prO|>ositioiis : 1. " Iu 
the midst of all holy sages, Buddha is chief :" 2. " In the midst of all 
laws, the law of Buddha is chief j" it. "Among all the modes of saving 
the world, the community (of Buddha) is first." " If any of the 
doctors (said he) of the eight regions, are able to overthrow these 
theses, 1 will pay my head as the stake." Then having sounded the 
gong (ghaAta, a bell) all the doctors of the eight regions came to- 
gether, in an assembly, and each one fixed this as the compact : 
" If I do not overthrow these theses (lit. system), then I will also 
pay my head as the forfeit." And so for three days they contended 
in their discourses, one after another (lit., guest and host), until the 
doctors of the eight regions gave up their projiositions, and were all 
overthrown. Each of them then proposed to cut of his head; but 
Deva replying, said, " The law which 1 profess, is that which 
teaches how the universe is animated by a virtuous principle of life ; 
this law requires not that you should cut off your heads, but your 
hair. You then become as those who arc dead (i. e., to the 
world)." On this, the doctors of the eight regions all cut off their 
hair, and became disciples of Buddha. 1 

195. Then there was the gold carried upon the elephant, and 
the request for explanation. 

Notes. — Vasubandhu Bodhisaltwa, on account of the com- 
munity, was in the habit of discoursing on the I'i-cha-lun (Vihhasha 
Sastra). On a certain day, when he was discoursing on a particular 
thesis, he took the opportunity of composing a giitha bearing on the 
subject ; he inscribed it in letters on a sheet of red copper,* and 
placed this tablet immediately over the head of an elephant j he 
likewise took lifty pieces of gold, and suspending them above the 
elephant's tail, seated himself in the middle; when, striking on a 
gong (ghahta), he proclaimed, and said, " Whoever is able to over- 
throw this thesis shall have the gold." Iu all the kingdoms no 
man was able to overthrow his system ; and so, taking the giitha 
and the gold, he went on to Ki-pan (i.e., Kandahar); then; also 
none of the doctors of the Vibluisha were able to explain the subject 
of his argument. Then these doctors, taking iu addition fifty pieces 
of gold, came and offered them to Vasubandhu, asking him Jo 

1 This legend is dillercntly related, Jul., ii, 435. According to that account 
the discussion took place iu the Uhaiit'a Sangliarauia, in l'a|alipouttra (I'auta.) 
Vid. as above. 

1 On the uae of red copper for this purpose, vid. Jul., ii, 178. 
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write an explanation of hie theory ;-on which Vasubandhu com- 
posed a lengthened scries of lines on this subject, which is. now 
known as Hie Kin-shc-lun {i.e., Abhidharma Kosha &istra.) 

lOfi. Then there was the gift of authority to rule a city. 

Notes. — The Lun-sse ( Doctor) Mo-ta-na was of very eminent 
talent in dispute ; and having in discussion gained a victory, Pan- 
po-sha-lo (Himbasara) Uiija presented him with a town to 
govern. 

1!>7. Then (here was the victory and the selling up of streamers. 

Notes. — The work entitled " Records of the Law (Fuh-f ah- tsong)" 
says, " Ma-ming (i. c, Afiwaghosha) Bodhisattwa, who succeeded 
Fn-na-yi-shi (Funayashe, the Illh patriarch), having gained a vic- 
tory (in a discussion) on (he law, they erected great streamers, 
called Hags of the law (Dharmakelu)." 

128. Then there was the discourse on the hidden sense of 
Prajmi, called the " Lamp." 

Notes. — There was in Southern India, a doctor Ka-pi, who com- 
posed a treatise, called Po-yo-tang (lamp of knowledge), professing 
to be the exposition of that wisdom which lies at the bottom of all 
principles, and is itself indivisible and simple. This wisdom, having 
the power of perfect rest, and yet dispersing its rays of bright- 
ness, is likened to a lamp. 

19!). And, finally, the work written in opposition to the Kin-she 
(Kosha), which was called " Po (hail)." 

Notes.— There was anciently a doctor of SYislras in Cashmere, 
called Chung-hien (Sangabhadra), who, having seen the Kosha 
Sastrn, written by Vasubandhu, composed 5,000 gntlms to over- 
throw its false system ; and he called his work " Kin-shc-po-lun" 
(Ahhidharma-Kosha-Karaka 6astra), taking the idea of his title 
from the hail which is able to destroy seed, grain, fruits, and 
dowers. Then, wishing to confirm his reputation, he took one of his 
disciples to carry the work, and went to meet and expostulate with 
Vasubandhu. Vasnbandliu, for the sake of all men in the kingdom 
who were of unset tied faith, entered into a discussion oti the subject 
or rather, was at this time engaged in various discussions {i.e., with 
the opponents of the law in various places), so that they did not im- 
mediately meet. Put it came to pass, while Sanghabhadra was 
lodging at an hostel near the place where Vasubandhu was, that 
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he suddenly arrived at enlightenment; and angry at not having 
before gained this knowledge, lie immediately prepared a written 
discourse, and Bent it with his treatise by a disciple to Vasu- 
bandlui. The epitome of this discourse is as follows : — " ] composed 
this treatise without rightly measuring my strength. My wisdom 
is little, my ambitious design was great ! Hut now death has come 
to my door ! Jty your delay, great liodhisattwa, 1 have obtained 
enlightenment. If I only, by this confession, preserve my honour- 
able name, then death will come without regret." Vasubaudhu, 
having read the treatise, saw that there were many sentiments in it 
agreeable to reason ; and, considering that he knew his faults, he 
named it " Chun-tching-li-lun (Nyayanusara lustra)." 

200. It could not be but that the Tchou-to-i-chih (? dwishashti- 
dfishta, »'. e., the sixty-two heretical sects. — Vid. Hurnouf, Lotus, 
356) should all, in the end, return to the One Source, from the 
advocacy of actual existence, and through the maintaining of mere 
emptiness, to the refuge of the 10,000 excellencies. 

Notes. — "Tchou-to-i-chih," i.e., the heretical schools of the 
Little Vehicle : the advocacy of actual existence and the mainten- 
ance of a perfect void. These both refer to limited perception; but 
the " one source of 1 0,000 excellencies " refers to the true theory 
of the real nature explained in the Great Vehicle. 

201. And so, from the time of the Sluing and ('how dynasties, 
when the rainbows were seen spreading far and wide, 

Notks. — The miscellaneous records of the Chow dynasty, relate : 
" In the 52nd year of the reign of Mo- Wang, of the Chow dynasty, 
the style of the year being « Yin-Chin,' the 2nd month, the 15th 
day, awhile light appeared in the western regions, shining from 
north to south. The king asked the Tai-Sz' (chief historiographer ?) 
what was the meaning of these signs? On which he answered, 
' These arc the signs of the Nirvana of the Holy Sage of the 
West.'" 

202. To (the time when) the illustrious emperor of the Han 
dynasty saw the golden man, 

Notks — The second emperor of the latter Han dynasty, named 
M ing-Tai, (of the style) AVing-Ping, in the second year of his reign, 
saw in a night dream a golden man, (i chcung in height (70 ft. <i in.), 
Hying, who entered the hall of audience, bright, and shining to look 
at. In the morning he asked his assembled ministers the meaning 
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of this drcnin. On which, one of tlie literati, " Chung-y,' said respect- 
fully, "There is a holy man in Hie west called Full (Buddha); this 
person, whom yon saw descending towards you in your dream, 
must Ihj that same Buddha." The erudite " VVang-Tsun " also 
said, " Your minister finds in the records of the Chow dynasty, that 
the Tai-Shi Sou-yu informed the King Chow, saying, 'There is a 
sage born hi tho western regions ; a thousand years hence, the 
report of his teaching Bhall arrive in this laud.' Your Majesty's 
dream docs certainly relate to this prediction." 

203. Tho teaching indeed upload through Shin-Chow (i.e., India), 
and the report Bprcad to Fa-llin (i.e., China). 

Notes. — The explanation of the words "teaching" and "report," 
id this — all the classics in which the teaching of Buddha is recorded, 
and which are known in this region, arc founded on the exact words 
of Buddha himself. Hence, the Wei-clii-luii (Vidya-Miitra-Siddhi) 
says, " The four expressions (fall) — rejiort (lit., voice), name, phrase, 
exposition (man, «'. e., any learned work), — are the body or substance 
of (Buddha's) teaching." At tho time of Ming-Tai, of the latter 
Han dynasty, the teaching and worship of Buddha was intro- 
duced into China. [Sec the translation of this account in my 
previous paper, Journ. R. A. S., vol. xix, p. 337 — S.B.] 

Now there was a high priest (ko sang) of the Tong dynasty, 
a master of the "Great Vinaya (Pitaka)," named Tau-Siin, who 
dwelt all his life at Nan Shan (the southern hill). By his great 
distinction for keeping the precepts, he had received the title Ko 
(high). Vichamcn, the king of the northern heaven (i.e., of the 
north of the four heavens round Mount Sumeru), constantly de- 
puted two Devas to look after his welfare. Now Siin one day, as ho 
was walking, missed his footing, and would have fallen, had not tho 
Devas raised him up on his feet. Then, making their bodies visible, 
and because ho asked, they declared themselves to bo Devas; 
■whereupon Siin asked them, Baying, " Ilow is it that Sii-Yu and 
Yih-To, of the Chow dynasty, and Fon-Y, and Wong-Tsiin, of tho 
Han dynasty, and Hou-Chai, of the Wai dynasty; all of whom 
knew nothing about Buddha's law, were yet able to know the 
time of the birth and Nhvsiha of the sage, anticipate the arrival, 
and detect the superiority of the law of Buddha? — What men were 
these?" Tho Deva, Hwang-King, answering, said, "These men 
■were all Devas. The law of Buddha being about to reach this 
land, the Devas came down as deputies to the country, to manifest 
and make plain the law of Buddha." 
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204. (Wong) Poll, favoured by being born in the latter times, 
receiving only the veritable words, though he connected and com- 
piled the golden sentences (of Buddha), yet residing at Piii Ling, 
saw not the generous sign. 

Notes. — After the Nirvana of iSakya Tatluigata, the true law 
lasted 500 years, the law in which visible images were worshipped 
1,000 years, no law 10,000 years. The third generation of the dynasty 
of the Tang emperors, 1 would just bring us to the end of the law of 
images (period of worship paid to images) ; hence, the phrase, 
" latter times." 

The "veritable words," alluded to in the text, are those of 
the three Pitakas. The " golden phrases " arc those of Buddha's 
" golden " mouth. The " generous sign " is the circle between the 
eyebrows (Urud). 

205. All immediate revelation has ceased. The systems of re- 
ligious instruction emit their light. The words bequeathed to us 
as depositories of truth are not shaken, but are treasured in their 
several collections. 

20C. His apparitioual forms, all founded on his (one) original 
(nature). 

Notes. — The " apparitional forms" allude to the three species of 
Buddha's body [viz., Ying-shan, pao-shan, fah-shan, which are the 
body assumed by Buddha when he was born as Siikya Muni ; 
the body commonly called Lu-chc-na (Rdjnna), emitting number- 
less rays ; and the universal body supposed to pervade the universe, 
and otherwise called Pi-lo-che-na (Vaiiojana, "brightness every- 
where diffused")]. The one " original body" refers to the one true 
" Fah-kai " (Dharmadhatu), i. e., " soul of the universe." 

207. lie arrived at perfect merit in this Bhadra-Kalpa, as was 
predicted. 

Notes. — Juloi, having passed through three asankhyas of years 
in preparing himself by practice of the innumerable actions included 
in the six piiramitas, and having been born in every single portion 
of this great chiliocosm, arrived, as the text says, at perfect 
merit. Jin-Teng Full (Depankara Buddha) had predicted that he 
should complete his course of preparation in the Bhadra Kalpa. 

1 a.d. 060. This would make Buddha's birtb about 850 B.C. 
VOL. XX. Q 
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The Chinese "Kin-ki" is, in Sanskrit, Poh-to-kah-po (Bhadra Kalpa), 
i. c, " the period of sages." It in a species of cycle. 

208. These inlinilo lines of conduct (actions in previous births) 
did :dl manifest the one true system. 

Notes. — The line Buddha is not anything exterior to us. Every 
Rent ieut creature! lists individually Buddha in himself ; but from the 
constant turmoil of empty and false opinions, men have not yet 
realised (he truth of this. 

I'n-sah (Buddha), by the various events of his previous exist- 
ences, elicited this true principle of our nature ; and having com- 
pleted his course, it shone out in his divine reason, as the brightness 
shines in the diamond. 

So that his "conduct" was like the |H>wder which is used for 
brightening a mirror. 

20!). The treasured merit of Asankhyas. 

Notes. — The Sanskrit "0-sang-ki (asankhya)" means "an endless 
number of years." It is now contracted to San-kya. Pu-sah 
(Buddha, when a Bodhisaltwa), in his various exercises of the six 
pii rami l:ia, is spoken of ns obtaining "wild-goose merit." (This 
extraordinary pi 1 rase may allude to the endless succession of these 
birds, which visit the same regions year after year. The pagoda at 
Nankin was sometimes called the " wild-goose pagoda." See the 
phrase explained in the article on pagodas, by Dr. Milne, Transact, 
of the Chinese Branch of Royal Asiatic Society. — S.B.) 

210. For the sake of Hie law he was manifested in the world; 
descending in a spiritual form (divine form?), he appeared from the 
divided (side of his mother). 

Notes. — The Won-Shang King (Anuttara Sutra) says, " If 
there had been no old age, sickness, and death in the world 
(these three existences arc called 'laws,' in the text, — ' Dharnia') j 
then Juloi would not have appeared, or taught us to overcome these 
things." 

211. His brows arched like the bow of Sakra. 

Notes. — The Fah-yen Sutra says, "The delicate filaments of 
Ids eye-brows, arched like the bow of Sakra." The "bow" of which 
the Sutra speaks, is the rainbow. 

212. His eyes ribboned (or ribbed) like the leaf of the blue lotus. 
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Notes. — Olian-fali-sso says, " In India there is a blue lotus, its 
leaves are adorned l>y transverse streaks of blue and white." This 
is one of the "marks" in the eye of a "great man"; hence the com- 
parison of the text. 

213. The ltishi, divining his fortune, laments (at his own mis- 
fortune. Vid. ante, 23). The Devas contend for the honour of paying 
him honours. His head sprinkled with water, the Hying wheel pro- 
claimed the birth of a Chakravartti. 

Notes. — The word " lilt, a scroll," is used to signify the silent 
way in which this announcement is made. " Sprinkling the head," 
refers to the fact that when the heir of a Chakravartti is proclaimed 
successor to the throne, his father, taking water brought from the 
four seas, pours some of it on the top of his son's head, and then 
crowns him. At this time, the " seven precious things " appear of 
themselves, coming from and through the air, and the "golden-wheel 
jewel," Hying, passes over each of the four empires ; by which they 
are advertised to submit to his sway. 

214. Descended from the illustrious race (inaha samata) of the 
Sun in the line of Sho Thou Kill. 

Buddha's family name was Siirya (Sun) Deva. " Ssc-tsen-kih 
(Sinha Okaka?)," one of the descendants of the above — the grand- 
father of Buddha. 

215. Illustrious men were appointed to instruct him. 

Notks. — The Lalita Vmtara says, "The Itoyal Prince (Kumara) 
when seven years old, entered on his course of instruction. The 
king appointed the Brahinin_Pi-che-mi-to-lo (Viswa-mitra) to teach 
him literature, Daiiclapani to instruct him in military art, and 
Arjuna in ligures. Now, although these teachers were appointed, 
being Devas in disguise, yet the prince was perfectly master of 
the subjects they taught ; for he possessed that perfect, wisdom 
which was intuitive to him, and born with him, and which cannot 
be imparted by any teacher. It may be asked, however : "If this 
supreme wisdom belonged to him by nature, or of itself, is not this 
in support of those heretics who teach that all things result from a 
fixed and necessary succession (or thai tilings are as they are, of 
themselves)?" To which we answer, "No, indeed! for this inborn 
wisdom of Buddha is (hat which is necessarily inherent in him ; but 
although we do not say it was born from any cause, yet we assume 
a cause from which its manifestation proceeds. Hence the Lotus 

Q2 
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says, •The principles of Ibuldha (in Itio iniitil) arc excited by in- 
fluences.' " 

21(1. Seizing 1 (lie how lie alone could thrum the Riling. 

Notks. — The Classic (l/dita Vishira) Rays, "The prince, 
when lifieen yearn old, entered on trials of strength with all 
the members of (he &ikya. family-. Then he ordered to bo brought, 
to him the how belonging to his ancestor, the Chakravarlti, which 
was in his temple; no one could pull (he string of this bow. Then 
the prince, sitting- down at his case, pulled the string, and curved 
the how to ils full extent. — thrumming the string with his linger. 
The sound, extending far and wide, shook the air like the thunder. 
Thus he conquered all in the trial of strength." 

217. Whilst making his tour of inspection lie was brought to 
reflect ion by seeing the sick man and the corpse; passing out. of the 
city, he left his attendants and his wife (or his faithful wife) ; he cut 
off his (lowing locks with his own precious sword ; exchanged his 
clothes with the hunter whom he met; dwelt in the retreats familiar 
to the roaming deer ; reduced his body by austerities to a mere 
shadow. He partook of the offering of wheateu flour, having dis- 
carded all human knowledge. Sitting on the mat, he shook the 
kingdom of Mara, coming forth from the trial clean aR the water- 
lily emerges from the water. Jlriglit as a mirror was the opening 
of his wisdom's store ! deep as the sea ! high as the mountains ! 
How vast his attainments (lit. the thunderings and lightnings of 
his accomplishments)! 

Notes. — The great Vibt'tcha «3iistra says, "Juloi entering on 
the vacant region of the incomplete Nirvana; exerting the influences 
(lit. exciting the clouds) of his vast compassion ; flashing out the 
lightnings of his ineffable wisdom ; shaking the void with the 
thunder-voice of which we cannot partake (or, the thunder voice of 
the "No-T," referring to the principal doctrine of the Pnvjmi 
Paramita system ; the absence of all " ishncss," ?. e., individuality). 
The expression "Tsz " refers to sustaining the four theses without 
an error. The expression "Tsit" is, to be able to crown the seven 
.theses by an invincible argument. (I cannot cxplaiirtheso terms. — 
S.15.) Juloi possessed all these faculties in argument. Knowing, 
therefore, all (he names, qualities, divisions, and characters of all 
the laws (i. e., all possible existences), he rejoiced to speak of them 
in a subtle manner; not fearing to lose anything, or drop a thread 
of tho argument — E" perfect were hie powers of distinction. 
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218. There was the development of the teachings of the three 
periods. 

Notes. — There are three distinct periods of Buddha's teaching. 
The (iist, when he taught the real existence of matter. The second 
period was that in which the empty character of all existences was 
taught, destroying the defects of the former system. Tin; third 
period is that which includes the "middle doctrine," because it 
corrects the faults of the two former. Now it may be asked, since 
the object of Buddha's manifestation was of such vast moment, how 
was it ho employed his fust efforts in Leaching men the real exist- 
ence of matter. To which we reply, that during litis first period his 
object was to recover many of those who when; deceived by 
heretical teachers. If he had, at this period, promulgated the law 
of the fixed standing point of the Great Vehicle, men, whose 
principles were weak, would have fallen into the guilt of reviling 
the whole system. 

219. Every species of being was able to receive his doctrine. 
Notes. — The Wei-Ma King (Viyukta Sutra) says: "When 

Buddha delivered the law in his peculiar voice, all different 
species of beings were able in their different orders to receive and 
understand it ; hence it is said, ' the one voice of his mysterious 
utterance conveyed to every creature perfect comprehension of his 
doctrine.' " 

220. These were the satisfactory replies to the four queries. 

Notes. — The (Jhi-to Sastra says: "At the time when Buddha 
entered Nirvana, Ananda proposed to him four questions: 'After 
your Nirvana, by what, shall the body of the Bhikshus (i.e., com- 
munity) be governed?' To which Buddha replied, 'By the pre- 
cepts.' The 2nd question, 'And on what shall they be (ixed and 
abide as a reliance?' Buddha replied, 'They shall rest on the four 
Nim.' The 3rd question, 'How shall tin- Hliiksliu, possessed of a 
vicious disposi lion, be able to conquer it?' Buddha replied, ' By 
the practice of enlarged charity.' The 4lh question, ' And how shall 
all the Siitras commence?' To which Buddha answered, 'They 
shall commence in this way ! Thus have 1 heard.' " 

221. Then were the ten Itishis converted, following closely on 
his Nirvana. 

Notes. — (Vid. supva.— S.B.) 
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222. Tlicn he delivered liia prediction relative to the Succession 
of Tsz-slii (Maitrcya). 

Notes. — At the Nirvana of all the Bnddhas who appear in the 
world, they must predict that a certain Bddhisaltwa will succeed 
after a certain number of kalpas, and also in what place he will 
arrive at perfect wisdom — what law he will deliver — how many 
converts he will make — and what his present ilninc ist Buddha 
&ikya predicted all these things concerning' Maitraya. 

223. Reposing under the " ngo " tree (Salus Shorca-robustn) at 
the opening of spring. 

Notes. — The " ngo " tree is the Sala tree* 

224. — There he held the napkin preserved after the burning 
P3 r rc, and the brilliant relics (shi-li) left by his mercy, as an object 
of worship. 

Notes. — The Sanskrit word " shi-li-Io (sar/ra)," now contracted 
into "shi-li" in Chinese, signifies "bone-body." The reason of 
this designation is not sufficiently plain. . . . It is also called 
" To- to " (data?) i.e., not to be destroyed. There arc two sorts of 
these. 1st. A perfect body ; 2nd. A broken body. Of the latter 
there are three sorts : 1. A bono of the white colour. 2. A flesh 
sarira of a red colour. 3. A hair fiarira of a black colour. 

The sarfras of the body of Buddha alone arc of five colours, 
possessing the power of transformation, and unable to be destroyed 
— either by time or violence. This is the reason it is called To-To 
(data?) 

225. I, the solitary one, born in the last period, fortunate in 
partaking the refreshing showers of his traditional teachings. 

Notes. — The "solitary one" refers to the fact that Wong l'iih was 
the last of his family. The " latter times" refers to the period after 
the term of image-worship ; the doctrines of Buddha's teaching arc 
alluded to in the expression " traditional showers;" — the latter word 
<( showers," alludes to the manner in which this teaching distilled, as 
it were, a falling rain, from heaven. 



